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New Testament Prologue 

Since the books of the Pentateuch 1400 years have passed. Israel united under Joshua’s leadership 
went in to repossess the Promised Land (the book of Joshua); although not all the tribes were able 
to secure their allotted land. Lacking the further leadership the likes of Moses and Joshua, Israel 
has fractured into individual tribal leadership.  Four hundred years later (1050 BC), King David 
once again reunited the tribes of Israel. The very next generation, at the coronation of David’s son, 
Rehoboam, the confederation was torn apart; ten tribes splitting and going north to form the 
Kingdom of Israel. Only two tribes (Judah and Benjamin) remained loyal to David’s dynasty, 
forming the Kingdom of Judah. Due to their continued disobedience to God, the Kingdom of 
Israel was finally defeated and taken into exile to Assyria (722 BC); never to be heard of again. In 
586 BC Jerusalem fell and the Kingdom of Judah was taken to exile in Babylon.  

By 559 BC Babylon had receded from the world stage to be replaced by Persia. The transition 
from Babylon to Persia and Judah’s return to their homeland begins with Gobryas (Gubaru), who 
as one of Babylon’s top generals was rewarded for his faithful service by promotion to governor of 
the Babylonian province of Elam, situated on the border of Persia.  

Made uneasy by the decline of the Babylonian Empire and the corruption and assassination that 
followed the change from the “old guard” to “new guard,” Gobryas defected to Persia, the now 
arising Middle East superpower. Some suggest that it was he who told the Persians about a way 
into Babylon through a submerged river opening. The question was how to access it with a large 
invasion force.  

Babylon resting on its past laurels and glory of Nebuchadnezzar had neglected the status of its 
once victorious army. Now finding itself under siege by Cyrus of Persia, Babylon was still lulled 
into a sense of false security by its vast stockpiles of food and endless fresh water from the 
Euphrates River flowing through the city.  

However, unbeknownst to them the Persian army knew the secret of getting into the city and had 
been busy digging a diversion1 for the Euphrates River. It would be used at the right time to 
change the course of the river away from the city to an existing Babylonian canal linked to a lake.  
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The time came for Persia to invade the city during 
a festival of heavy drinking hosted by Belshazzar 
(Dan 5:1-31). The Persian army opened the 
diversion, and the invasion troops entered 
Babylon without notice through a water tunnel 
taking the city and empire without resistance. The 
single death of the invasion was King Belshazzar.  
Pride and apathy are always that way; just when 
we think we have it all together, safe and secure, 
something jumps out and causes havoc with our 
plans.  Plans without the Lord involved in them 
from the beginning will always lead us astray.   

For each political/military takeover throughout 
history, and even today, governments change and 
each sets its own agenda for the time it is in 
power.2   In the more stable countries, such as 
Canada, the electoral process tends to be far less 
dramatic than a military coup.  For Israel, the last 
two verses of 2 Chronicles 36:14-21 hide their 
dismal end with a yet promise of hope (v. 22-23).  
This promise, however, will include their exile 
from Jerusalem and Judah for 70 years, and 250 
years in desperate poverty rebuilding Jerusalem 
and the Temple. 

In the first year that Cyrus, King of Persia, ruled 
over the Babylonian Empire (559BC) he released 
the captives held from Nebuchadnezzar’s military 
victories.  Unlike Babylon, the Persian Empire had 
a policy of repatriation that allowed the Jews to 
return to their homeland.  Cyrus claimed that 
“The Lord, the God of Heaven” had spoken to 
him (Ezra 1:2) commanding him to release the 
Jews to “build a house for the God of heaven … in 
Jerusalem”    (v. 2, 5).  Cyrus in turn commanded 
them “whichever is among you of all God’s people 
may go…supported by those who remain (v. 4, 6). 

One year later (558 BC) Zerubbabel, Joshua the 
Priest, and 50,000 Jews returned to Jerusalem 
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with the responsibility of rebuilding the city and Temple (2 Chronicles 36:23; Ezra 1:1-11).  Fifty 
seven years expired before a second delegation returned to Jerusalem (458 BC) with Ezra, priest 
and scribe, with 1,700 other reluctant priests and Levites to resume worship in the new Jerusalem 
Temple (Ezra 4:5; 24:5).  Twelve years later (445 BC) Nehemiah returned to Jerusalem to rebuild 
the wall around Jerusalem (Ezra 4:7-23; 7:1ff; Neh. 2:1). 

For about a century after Nehemiah’s governorship in Jerusalem (445-425 BC) there was relative 
peace in Judea.  The tribe of Judah, or Judeans, through a Babylonian derivation of their name, 
now became known as the “Jews.”  They had been able to maintain their faith and their distinctive 
heritage throughout their Babylonian exile and Persian domination.  The downfall was that to 
ensure religious autonomy, the office of High Priest became directly responsible to the Persian 
government.  From the perspective of the Persians, the priesthood was yet one more political 
office of the government.  From the Jews’ perspective, it allowed them to gather unmolested for 
the religious instruction and maintain their faith.   

The Israelite Old Testament history ends about 100 years after the Jews returned to Jerusalem 
from their captivity in Babylon.  From the end of the book of Nehemiah and Malachi to the 
beginning of the New Testament, there are 400 years of silence, when no “inspired” prophet was 
sent or spoke to Israel.  Although the “silent years” saw a cessation of God speaking to the Jews,  
the certainly were not wanting in political events.  Mankind still rolled through history oblivious 
of God.  

The Jews who were allowed to return to Jerusalem, found themselves poorly situated for the 
constant wars between Egypt and Persia for the domination of Israel’s strategically important 
north-south trade route. Wanting to further broaden the Persian Empire, Darius made the ill-fated 
decision to expand his empire into Greece.  Greatly underestimating the Greek army’s ability, the 
Persian army was defeated by much inferior numbers.  When Xerxes (Ahasuerus of the book of 
Esther) succeeded his father, he recalled all his commanders to Susa to plan how to reconcile his 
father’s defeat against Greece.   

In 480 BC, the decision was made to land 
an army of overpowering numbers from a 
large armada of triremes (galleys), rather 
than deal with all the logistics to take his 
army overland.  It was to be a rapid 
expeditionary force that would hit hard 
before Greece could prepare any real form 
of resistance.  The catch was that they were 
hoping that the armada could stand out to 
sea unnoticed by the enemy until it was 
too late to respond. 
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The Persians’ plan for landing its army was to stand off shore to protect the fleet, while 
dispatching small numbers of boats to go straight in and quickly land the army.  While landing the 
army the larger individual triremes would use their arsenal of catapults and archers to protect the 
beach and landing parties. 

The glitch was that the Persian fleet didn’t go unnoticed by Greece.  Knowing that they were not 
capable of defending themselves against the vast number of big ships (triremes), the Greek’s 
strategy was to lure them into the unnavigable inshore waters at Salamis and then attack the large 
Persian fleet with their inferior number of highly maneuverable smaller one deck galleys3.  

Sensing an easy victory the large Persian ships were enticed inshore.  The Greeks then attacked, 
darting around the shallow water and the unwieldy large ships that either couldn’t move to 
acquire a firing solution for their catapults or were grounded on the rocks and reefs too far from 
shore to safely land their army.  The Persians were soundly defeated, losing more of the army by 
drowning than those who were able to reach shore to make up an invasion force.  

By 334BC the emerging Greek Empire under Alexander the Great’s leadership, was beginning to 
make its mark in history.  The Persian army would stand to the line twice more in an attempt to 
stop the Greek Empire from expanding into Asia; both times they were defeated. 

This threat now resolved;  Alexander then turned his attention towards the Middle East, capturing 
Damascus, Sidon, and Tyre in quick succession.  Having stretched his supply line by his rapid 
victories, Alexander sent a letter to the High Priest in Jerusalem asking that Israel transfer its 
allegiance to him.  As tangible proof of his loyalty to Alexander, he was to supply his army.  The 
High Priest denied his request, citing an oath not to bear arms against Persia. 

The Samaritans, however, having no allegiance to the Persian Empire sent their own delegation to 
Alexander.  They offered to place 8,000 troops at his disposal against Jerusalem, and they would 
resupply his army as best they were able to.  This offer intending to ingratiate them to Alexander, 
the Samaritans requested and gained permission and funding to build a Temple at Mt. Gerizim.  
Alexander now directed his army south towards Jerusalem.   

While the army was en route, Jaddua, the High Priest, having being told in a dream, lead a 
procession of priests and people out of the city to meet Alexander. Completely overcome by the 
appearance of the High Priest and regalia, Alexander prostrated himself on the ground, and the 
Jews encircled him welcoming him with one voice. The now won-over Alexander was escorted 
into Jerusalem and shown in the book of Daniel (prophesied 100 years earlier) where the Greek 
Empire would defeat mighty Persia. Alexander seeing himself as a fulfillment of this prophesy, 
granted the Jews total autonomy4 and exemption from military service and all tribute.  
The Samaritan troops, expecting similar treatment, were, to their utter dismay, ordered south 
towards Egypt. This bad turn of deed further alienated Jewish/Samaritan relations, and was 
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remembered with ever-increasing hatred towards the Jews. The Samaritans bided their time for 
almost another 350 years.  

Alexander’s army entered Egypt in 331 B.C.  Following two months of heavy fighting and 
hostilities Egypt fell.  Standing on the shore of the Mediterranean, Alexander sketched out, in the 
sand, his plans for his navy base and cultural centre in his new city of Alexandria.  Dinocrates was 
named as the architect and builder.  He was in turn persuaded by Ptolemy I Soter to include a 
library5 for the many manuscripts collected during Alexander’s campaign of enlarging the Greek 
Empire.  To further enlarge the library collection, Ptolemy ordered that any books found in the 
ships off-loading in Alexandria would be confiscated.  The books were copied, and a copy was 
returned to the owner.  

Nine years after capturing Egypt, Alexander died of failing health in Afghanistan.  The empire was 
divided amongst his generals and Seleucus.   His army took Syria and Palestine. Ptolemy I Soter 
and his army claimed Egypt. Then placing one of his own on the throne in Thebes, Ptolemy 
turned his army north invading Palestine, and capturing Jerusalem from Seleucus (the Seleucids). 
Thousands of Jews were taken captive and brought back to Alexandria. From amongst the exiles 
Ptolemy’s son, Ptolemy II Philadelphus persuaded 70 Jewish rabbis and scholars to translate their 
Scriptures (Old Testament) into Greek (Septuagint). The original was taken into the Alexandria 
Library collection. Many copies were made and distributed among the Jews, and the Septuagint 
became the Bible of the Jews outside Palestine, and to the early Christians.  

Some of the Jews favouring the Selleucids over Ptolemy, sought support from Antiochus 
Epiphanes, now on the Syrian throne, for retaking Palestine.  Antiochus’ army was friendly to the 
Jews’ intentions until reaching Jerusalem, where it turned on them, robbing the temple of the 
sacred vessels and veil of the Holy of Holies. Then placing a statue of Zeus in what was the Holy of 
Holies, the worship of Syrian pagan idols was ruthlessly enforced and the army ordered to 
eradicate the Jewish religion.  

When the Jews were commanded to offer a sacrifice to one of the pagan gods an aged priest, 
Mattathias, killed the commanding officer and a Jew who was about to make the sacrifice.  The 
Maccabaeus war began in earnest.  The Temple and Jerusalem were won back after a bloody 
struggle. Eventually the Temple was cleansed and rededicated to Jehovah.   

Roman General Pompey defeated the Seleucids in 63 BC; even the seductive schemes of 
Cleopatra could not save Egypt, falling to Rome 30 years later.  As part of Rome’s eastern 
expansion, Roman General Pompey decided to reorganize Rome’s administration of the regions of 
the eastern Mediterranean.  Hiercanus, a priest, was named governor of Galilee, Samaria, Judea, 
and Perea.  To assist him an Idumaean named Antipater was named “Vizier” or chief 
administrative officer.  His two sons, Herod and Phasael, succeeded their father, Antipater, after 
his murder in 43 BC.  The timing was one year after the murder of Julius Caesar, and the Roman 
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world was plunged into 15 years of civil war between competing generals.  Herod in 27 BC used 
this opportunity to leave Galilee for Rome, where he befriended General Octavian; later to 
become Augustus Caesar (who was still reigning at the time of Jesus’ birth).  Through this 
influential friendship Herod was appointed king over Hiercanus’ previous responsibilities in 
Galilee and Palestine.  Returning to Israel, Herod won the support of the Jews despite their 
otherwise hatred of another Roman foreigner.  Herod6 did what was needed, with brutality and 
generosity, to bring peace to his corner of the Roman Empire.  He poured vast amounts of 
“Roman” money (Israel’s taxes) into rebuilding the Temple and expanding the Temple grounds in 
Jerusalem, and creating a Gentile nobility.   

Although Rome was happy enough to pass the problematic Jews off to a puppet ruler (Herod), it 
maintained all final authority with a military 
force of 3,000 soldiers.  Adding to the 
suppressed brutality of Rome’s military might, 
the Jews’ passionate nationalism and 
conviction of the promised Messiah’s 
intervention in freeing Israel again made 
anything but an easy government. 

By the time Jesus happened on the scene 
Pontius Pilate was the fifth procurator (Roman 
Governor) of Palestine; presiding over Jesus’ 
crucifixion, during the reign of Tiberius.  
James (the brother of John) was martyred 
during the reign of Emperor Claudius (Acts 
11:28; 12:1-2).  In a conspiracy against his life 
Paul appealed to Caesar (Acts 25:11) and was 
sent to Rome under military escort; to be later 
beheaded by Nero.  The destruction of 
Jerusalem (AD 70) was watched over by 
Emperor Vespasian, when his son General 
Titus lost control of the army and Jerusalem 
and the Temple were burnt (Matt 24; Mk 13; 
Lk 19:41-44); Titus later also became Caesar. 

The destruction of Jerusalem and the Temple incited a great zeal and hatred towards Rome.  For 
the next 60 years, peace with Rome was hampered by the Jewish rebellion, until AD 132 when 
Emperor Hadrian issued orders to abolish Judaism. Prior to this time the army’s orders were to 
kill as was necessary to restore peace. It now became an extinction edict; 500,000 Jews were killed 
and those who weren’t were sold into slavery. The few who survived were scattered to cities 
outside of the new province.  
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Jerusalem was rebuilt as a Roman 
colony replete with a Roman 
temple on the site of the Jewish 
Temple. Rome reached its zenith as 
a world power between AD 100 to 
175.  

So why is all this history necessary? 
It shows the pathway God chose to 
reveal the vileness of man – each 
one of us, and our need for 
salvation.  

He oppressed for over 800 years by Assyria, Babylon, Persia, and Rome, each succeeding empire 
brought Israel closer to its expected Messiah. For 1900 years, from Abraham onward, every Jewish 
woman looked upon her pregnancy as potentially being the Messiah. However, when Jesus did 
come, born of a woman, He was rejected.   (Jn 1:11).  He didn’t meet the Jewish expectancy of a 
military leader to deliver Israel from its oppression. Even Judas betrayed Jesus, trying to force His 
hand to step forward.  With His popularity, Jesus was seen as a natural to unite Israel against 
Rome. But this is not why God came in the flesh of man (Jn 1:14) to live among us.  It was not the 
worldly kingdom of Rome that He came to fight, but against the rulers, powers, forces of darkness, 
and spiritual forces of wickedness that trap us at the doorway to hell (Eph. 6:12)!  
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Every one of us, all mankind, has violated God’s Law and continually falls short of what God 
wants for us (Rom 3:23). His justice demands a penalty be paid. God cannot simply overlook our 
sins; atonement must be made. So God in His love for us sent a substitute - Jesus (Jn 3:17, 18); 
who would take God’s punishment upon Himself for our sins, ending all God’s anger against us 
(Rom 3:25).  

Satan’s design was the horrible death of Roman crucifixion - Jesus would take this upon Himself, 
die, and arise from the dead so that we could be redeemed; reconciled to God and have a personal 
relationship with Him for all eternity (Rom 8:6-10). God uses Christ’s blood and our faith, under 
the conviction of the Holy Spirit, as the means of saving us from His wrath (propitiation). There is 
no justification outside of Jesus’ death for us. Without the shedding of Jesus’ blood there is no 
remission from our sins, and we cannot be saved.  

Jesus, the Messiah came to save the lost sheep of Israel (Matt 10:24; Lk 19:10), granting salvation to 
all people everywhere (Acts 9:15) who believe in Him (Jn 3:16) and take His death for our sins 
upon Himself.  There is no other way to salvation and righteousness in God’s sight (Jn 14:6).   
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!  

The Gospel of John !  

Introduction  

Of all the books in the New Testament the Gospel (book) of John is most often given to people who are 
searching or who are new in their faith in Jesus.  Either way, the Gospel of John is the right choice 
because of its simple language and clarity in presenting God’s Son and our Saviour, Jesus.  For God so 
loved the world, that He gave His only begotten Son, that whosoever believes in Him shall not perish, but have 
eternal life (Jn 3:16).  This is eternal life, that they may know You; the only true God and Jesus Christ Whom You 
have sent (Jn 17:3).  

Many authors and scholars alike have compared the book of John to a pool of water in which a child may 
play without fear of drowning and in which an elephant can swim (Morris. 1971).  Both simple and 
profound, the most novice Christian can read it and strengthen his faith, just as the studious believer and 
scholar will never stop being uplifted and challenged by it.  

John’s name is taken from the Hebrew “Yohanan,” meaning “Jehovah is gracious”; although together with 
his brother, James, they were known as the “sons of Thunder”. Some take this to mean that they were full 
of zeal and energy for the Lord.  Although little is known of their father, Zebedee (Matt 4:21), of what is 
known is that the family lived in Bethsaida (Lk 5:10; Jn 1:44); in addition to James and John, their mother 
(Salome) was also a committed follower of Jesus.  John’s mother was amongst those who were present at 
Jesus’ crucifixion (Matt 27:56; Mk 15:40) and His resurrection (Matt 28:8-10). It is thought by some serious 
Bible students that John was a cousin to Jesus; Salome being Mary’s sister (Matt 27:56; Mk 15:40; Jn 
19:25).  

Although the family was wealthy and influential in its community, the men nevertheless worked alongside 
their hired servants (Mk 1:20).  Early church tradition tells us that Zebedee’s family business regularly 
supplied fish to the high-priest’s household.  Given the task of daily fish deliveries, John would have been 
a familiar sight around the high- priest’s residence.  This, in all likelihood, was the reason for both he and 
Peter being able to get past the guard and into the garden area during Jesus’ trial before Annas and 
Caiaphas.  

John, his older brother James, and Peter became the undisputed leaders of the Twelve Disciples (Mk 
3:16-19).  John was almost always identified as the brother of James, and was least recognized by Paul (Gal 
2:9).  In spite of this anonymity, John was one of the primary writers of the New Testament; writing the 
fourth Gospel, his pastoral letters (Epistles of John 1, 2, 3), and the book of Revelation.  Ironically, Paul, 
who was also seen to be of a lesser position amongst the apostles, penned two-thirds of the New 
Testament.  
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The inner circle of James, John, and Peter had witnessed Jesus’ transfiguration.  Jairus’ daughter was 
brought back to life, and was with Jesus in the garden of Gethsemane. John was the only disciple present 
at the time and place of Jesus’ crucifixion, and it was to John that Jesus entrusted His mother’s care and 
physical welfare (Jn 19:26-27).   

The best evidence for John’s authorship of this Gospel is internal, or what the book itself teaches.  The 
writer of this gospel only identifies himself as “the disciple whom Jesus loved” (Jn 21:20, 24); the early 
church accepted this as John, the son of Zebedee.  There are some who claim that John, himself, did not 
write the Gospel; but that his students or disciples in Ephesus wrote it as the recollections of John.  
There is no doubt to there being a school of John’s disciples in Ephesus, but that the book of John 
resulted from his students’ memory is at best a hypothesis not borne out in the internal evidence of the 
book.  To the contrary, there is every reason for us to believe that John is the author and was relating the 
facts of Jesus’ life first-hand as he knew and had seen it.  

While Scripture does not reveal when the book was written, there is hard archeological evidence from 
inscriptions that John’s Gospel was both well known to the Roman Church, and quoted on Christian 
tombs.  Given the time needed for John’s Gospel to travel to Rome and be accepted as authoritative by 
the Christian Church, the date for John writing his Gospel must have been some years prior to AD 907, 
and his writing the book of Revelation.  It is thought that John wrote the fourth Gospel while serving the 
Church in Ephesus (Asia Minor) 10 years or more prior to the Jewish war (AD 66) and General Titus 
destroying and burning Jerusalem and the Temple (AD 70).  The “Jesus-followers” were then scattered 
throughout the empire, taking John’s Gospel with them, and eventually to Rome.  

As a part of Emperor Nero’s persecution of the early struggling church, Jewish legend has it that John 
was plunged into a vat of boiling oil; from which he miraculously escaped unharmed.  This so astounded 
his persecutors that John was released and allowed to return to Ephesus and continue to pastor a 
congregation.  Hated by his enemies of the early church, John was eventually sent into exile to Patmos; 
where he wrote the book of Revelation (AD 90’s).  After he was eventually released from Patmos, we are 
left to believe that he returned to Ephesus where he served the Church and lived to the age of 80.   This 
was no small feat given the harsh conditions of his exile, and that the general life expectancy of that era 
was 40-50 years.  Beyond that age God still had work for John, and neither Rome nor the devil was going 
to shorten it!  

Just as the date of John writing his gospel presents problems among scholars, so too does the reason for 
his writing the book.  Unlike those scholars who have spent years in preparation and defence of their 
hypothesis, this writer proposes two purposes for no other reason than they make sense given the 
circumstances and events of this fourth gospel.   The first was as an evangelistic tool for the many Jews 
and Jewish proselytes who began seeing Jesus as the fulfillment of their long awaited Messiah.  But John 
also intended his writing to strengthen and confirm the faith of “Jesus-followers” (Believers); who 
although not being eye-witnesses to Jesus’ message and works still believed in Him unto salvation.  Thus 
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the first reason is self-evident, “... these [things] have been written so that you may believe that Jesus is the 
Christ, the Son of God; and that believing you may have [eternal] life in His Name (Jn 20:30-31).  

The second reason, related to the first, was to stop the threat of heresy that was enveloping the church.   
With the passage of time all manner of counterfeit teachings8 were surfacing about Jesus, and the “Jesus-
followers” were wasting hours debating their opponents rather than tending to the matters of faith; 
revealing Jesus as the fullness of grace and truth (Jn 1:14, 17) and through Whom is the only way to 
salvation (14:6).  

Unlike the other three Gospels9 (Matthew, Mark, and Luke) who wrote the history of Jesus and an 

account of their 3 years of discipleship, John’s message is “extremely individualistic ... with Jesus as the 

source of life, and to be connected to whom is, for each individual, life eternal” (Moule. 1962; p. 94).  
John’s intent is not one of adding to the historical accounts of the other writers, but rather one of 

interpreting the meaning of what took place.   John’s Gospel was quickly accepted by the early Church as 
being the “spiritual Gospel”; the very reason for it being favoured and the first book read in the Bible by 

new Believers.   John’s Gospel is the living truth to the question, “What must I do to be saved” (Acts 16:30)?   
And is so eloquently answered in Jn 3:16 and Acts 16:31 – Believe in the Lord Jesus, and you will be saved.  

Likened to a case before the court, John brings his witnesses forward, one by one, forcing the reader to 

make his own decision about Jesus Christ.  Is He who He says He is –God in the flesh of man (Jn 1:14), or is 
He the greatest liar and deceiver ever placed on earth by the devil (Jn 8:44)?  John takes his reader 

methodically through each argument until the inescapable truth is so compelling for the verdict: Jesus is 
God incarnate in the flesh of man!  There is absolutely no misunderstanding as to the purpose of this 

gospel; Jesus is the Messiah and Son of God, and that in believing this we have eternal life in His Name 

(Jn 20:31).   Faith clearly spelled out means to accept that Jesus is God revealed in human flesh (Jn 1:14), 
and that His death on the cross was God’s plan for our salvation – God demonstrates His love for us, in that 

while we were yet sinners, Christ died for us (Rom 5:8).   For the Jews, Jesus is the long awaited Messiah, and 
for the Gentiles He is the Son of God; And there is salvation in no one else; for there is no other name under 

heaven that has been given among men by which we must be saved (Acts 4:12). ... As I live, says the Lord, every 
knee shall bow to Me, and every tongue shall give praise to God (Rom 14:11).  

John recognizes, more than any of the other gospel writers, that doubt and sin are not necessarily the 
enemies of faith.  If we honestly confront our doubt and sin, Jesus will deal with it (1 Jn 1:9) and give us 
eternal life:  Jesus said ... I am the Way, and the truth, and the life; no one comes to the Father but through Me (Jn 
14:6) ... as many as received Jesus, to them He gave the right to become children of God ... (Jn 1:12).   The meaning 
of “receiving Jesus” is to “believe in Him” (Rom 10:9)!   The sad irony is that some when confronted by 
God and His offer of forgiveness of their sins10 (Eph 1:7), they are not able to forgive themselves; and they 
are blinded to the victory in their salvation.  
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“The Gospel of John is full of contrasts: light and darkness, truth and falsehood, good and evil, life and 
death, God and Satan; all woven into the common elements of water, bread, light, a vine, branches, a 
shepherd, and sheep to teach the great spiritual truths of God’s love for fallen man” (Card. 2007; p. 21).   
John’s Gospel isn’t written as another historical narrative, but instead it answers the soul-searching 
questions of:  “Who is this man, Jesus?” “What does His birth and death mean for each of us today?”  

The Gospel of John can be divided into three main sections:  

  - Chapters 1 to 12 deals with the problem of faith: What do you believe about Jesus?  

  -  Chapter 13 to 17 focuses upon Jesus’ teachings on His last night: addressed to all Believers and 
their walk of faith.  

 
John’s Gospel gives the greatest emphasis, by far, to Christian obedience and perseverance in the trials 
and hardships of life.  Through our perseverance the promise of the Comforter (Holy Spirit) unfolds; 
preserving and helping us during our times of trial (16:7), convicting us of sin (16:8), giving us 
remembrance of Jesus’ teachings (16:13), and showing us how to apply God’s Word to our everyday life 
(16:33).  

 - Chapter 18 to 21 examines Jesus’ trial, crucifixion, and resurrection.  

Our lingering image of Jesus should not be one of Him crucified and hanging on the cross; but rather an 
empty cross and a Church that worships Him as the risen and living God!  

The Word and God (Jn 1:1, 2)  

It is neither accidental nor by coincidence that we find that John’s Gospel is reminiscent of the first book 
of Genesis, the Old Testament book of beginnings.   In the Hebrew Bible, the first book is named “In the 
beginning” (from its opening words) as it deals with God’s first creation; our world, earth, and all that is 
within them.   John is also talking about a creation - the beginning of God’s new creation, The Word 
(Logos11): God in the flesh of man!  

The Greek word “Logos” was not in any way a common title for Jesus. Still John wholeheartedly uses 
Logos, without any introduction, assuming that his readers will understand its meaning.   The Old 
Testament contains a number of passages saying that God acted and created by His word.  Palestinian 
Judaism used the term “Memra”(meaning word) in the Aramaic translation of the Old Testament believing 
that by writing Memra or “Word,” in place of the name of God, it would prevent their sin of breaking the 
third commandment; using God’s name in vain.  Thus the Jews through reading the Targumin (Aramaic 
translation of the Old Testament) became used to the term “Word” when referring to God.  

“In the beginning” when God created the universe, the divine Word by which He spoke it into existence 
was already there.   When heaven and earth were created, the Word of God already existed, sharing of the 
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very essence of God.   The expression that John uses is that of a personal relationship: the Word was with 
God (1:1).  

Paul in his letter to the Colossians (1:15-17), looking at this same mystery, wrote, Jesus is the image of the 
invisible God, the first born over all creation.   For by Him all things were created that are in heaven and that are 
on earth, visible and invisible, whether thrones or dominions or principalities or powers.   All things were created 
through Him and for Him.   And He is before all things, and in Him all things [hold together].  Speaking on the 
eternity and deity of Jesus, Halley writes, “Jesus was God’s expression of Himself to Mankind.   Jesus was 
God.   Jesus was like God.  Jesus is God’s Message to Mankind” (Halley. 1965; p. 528).  Stated another way, 
Jesus is God’s love gift to the world (Jn 3:16), and Believers are the Father’s love gift to Jesus (17:3).   It is 
Jesus Who commits the Believer to the Father (14:6) for safe-keeping; so the Believers’ security rests upon 
the Father’s faithfulness to His Son, Jesus (6:37-40).  

The Word and creation (1:3-5)  

Whereas the book of Genesis tells us about the beginning of our universe, pre-recorded history, and 
recorded history, John’s Gospel tells us that before the times of Genesis “the Word was already 
there” (Barclay).  Just as there has never been a time when the “Word” was not, there has never been 
“anything” that did not totally depend on God for its very existence12.   The Word was not created, it 
existed before creation.  

God stepped into history “two thousand years ago, heaven opened and God placed His most precious gift 
in a manger in Bethlehem.   The God of heaven gave His only beloved Son as a free gift for all who would 
receive Him [(Jn 3:16)].  This event marked a whole new beginning ... through Jesus, God began a new 
creation, a new order, a new beginning ... [Our own new beginning is] found in the person of Jesus 
Christ.  [Take Him into your heart and believe in His crucifixion for your salvation, then] walk with Him 
[in this newness of life,] and you will discover through His presence and power ... refreshment for your 
soul [and eternal life in God’s presence]” (Harney. 1995; p. 11).   These things are written that you may believe 
that Jesus is the Christ, the Son of God, and that by believing you may have [eternal] life in His name. (20:31)  

In the first creation “darkness was over the surface of the deep” (Gen 1:2) until God called light into 
being, so too in the new creation mankind is shrouded in darkness (Jn 1:5). “The light in John [that God 
brings to bear] implies revelation that discloses the life that is in Jesus ... Life denotes salvation and 
deliverance, based on Jesus’ atoning sacrifice” (Ryrie. 1995. Footnote 1:4-5).  

Jesus’ glory is ultimately revealed through the cross at Calvary: Jesus came to earth under threat of death 
(Matt 2:2-3, 12, 16) and ascended to glory through the cross.   As the Holy Spirit descends on us, He 
transforms us from the inside (heart) to the outside (mind, mouth, hands, and feet); we are Born-again, 
from above to enter the kingdom of God and Eternal life.  
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The Word & John the Baptist (1:6-8)  

The role and purpose of John the Baptist are often confused.   While, yes, his purpose was to baptize 
unto repentance13 (Matt 3:5-6), his role was to be a witness (v. 11), to testify about the Light (1:7-8).  In 
John’s gospel there are ten who bear witness to Jesus: the three Persons of the Trinity, the Father (5:31, 
34, 37; 8:18), Jesus Himself (8:14, 18; 3:11, 32; 8:37), the Spirit (15:26; 16:14), the works of Jesus (5:36; 10:25; 
14:11; 15:24), the Scriptures (5:39, 45), John the Baptist (1:7-8), the disciples (15:27; 19:35; 21:24), John’s 
witness (19:35; 21:24), the Samaritan woman (4:39), and the multitude that surrounded Jesus (12:17). The 
purpose of this witness is that all might believe (20:31).  

Today, as in John’s day, the key purpose of a witness is to substantiate the truth.  In that way we, too, have 
been called with the same responsibility to be a witness and attract others to Jesus (Lk 24:48), turning 
people from darkness to light (Acts 26:18).  

The Word incarnate (1:9-14) 
 
The writers of the Gospels each looked upon Jesus’ life, and their calling to write about it, in different 
ways.  Matthew reaches back into the Old Testament chronicling Abraham’s life, and the fulfillment of 
God’s promise in the Abrahamic Covenant (Gen 12:2-3; 15:4-5). Mark skips all the Old Testament and 
begins with John the Baptist.  Luke, the historian, reviews Jesus’ life in the context of the historical 
events of His time.  John, however, reaches back to the beginning of time, planets, earth, and all living 
things, the source of everything we understand as the beginning.  Jesus, God in the flesh of man, took 
upon Himself the fullness of humanity, born of a woman, and lived as a man for 33 years.  Jesus never 
ceased being the eternal God who has always existed: the Creator, Sustainer of all things, and the source 
of Eternal Life.  
There was a true Light which, coming into the world, enlightens every man (Jn 1:9).   This is not intended to say 
that everyone is automatically redeemed (saved and destined for a better place) as the heathen believe; 
that however good or bad your life, everyone at the end of his days is going to go to that “better place.”   
The verse instead means that while redemption only comes through faith in Jesus (1:12; 14:6), this Light 
is available to all men (2 Pet 3:9).   Although not all will accept it, this is nonetheless the foundation of all 
truth.  

If we cannot or do not believe this fundamental truth about Jesus, we will not have the saving faith to 
accept Him as our Saviour, and to Whom we trust our Eternal Life14.   At our physical birth we receive 
life in our biological family (1:13);  in like manner, being Born-again of God (3:3, 5) gives us spiritual life 
in God’s family (1:12); ...to them [God gives] the right to become the children of God, even to those who believe in 
[Jesus’] name.   The Greek word translated as “right” means that God grants “permission or authority” for 
the new birth.   No one can attain this new birth by his own power, merit, or ability; God reserves sole 
right to grant this new life to all who repent and believe in Jesus’ death and resurrection for their 
salvation.  
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Knowledge of who Jesus is and what He has done for us are cold hard facts, but what we do with them is 
to accept or deny salvation.   The steps to our salvation are:  

Our first step to salvation is confessing that we have rebelled against God, and that makes us a 
sinner.   We are all born with a nature that given license, rebels against God’s authority over our 
life.  

Our second step is to acknowledge that there is nothing we can do or say that will earn God’s 
favour.  

Third step, we must accept that Jesus died for our sins while we are yet a sinner.  (Rom 5:8).   
Jesus’ sacrifice has “prepaid” for all our sins, no matter how many or how grievous; even when 
mankind or our victims will not forgive us.   Jesus has paid the full price of our pardon, enduring 
God’s wrath in our place.  

The following sinner’s prayer will help a lot in the first three steps.  
Dear Heavenly Father, the Bible tells me that I am guilty of rebelling against You and Your authority 
over my life.   Please forgive my rebellion and disbelief in Jesus, and His death on the Cross in my 
place.  

The Bible also tells me that if I confess my sins, and I am truly repentant; walking away from my sins 
in my heart, soul, and body, I will be saved.  

Thank you for saving me and adopting me into Your eternal family.   I give myself to You, to make me 
into the kind of person You want me to be and will bring glory to Your Name.   Amen  

Step four, and praying this prayer we must accept by faith that God has heard our confession and 
adopted us into His family on the basis of Jesus’ atoning sacrifice.   For God so loved the world, that 
He gave His only begotten Son, that whoever believes in Him shall not perish, but have eternal life (Jn 
3:16).   This is eternal life, that they may know you, the only true God, and Jesus Christ whom You have sent 
(Jn 17:3).  

Now go tell someone, preferably another Christian, of your decision to give your life to God (Rom 
10:9-10).   This step is crucial!  If this step is ignored, the devil will do everything he can to instill 
doubt in your salvation.   The Christian that you share your salvation experience with will pray 
with you, and teach you to pray, and help to strengthen your faith.   Then join a Bible believing 
Church and Bible study so that your faith can be further strengthened.   Volunteer in some 
capacity, in the Church or Bible study, so that God can begin to show you your gifts and talents for 
serving Him. It doesn’t have to be anything big; start by offering to hand out the Church bulletins, 
greeting people, helping them hang their coats, bringing homemade or store-bought cookies to 
the Bible study.  God can’t point you in the right direction if you are standing still!  
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Step five, now that we are convinced that Jesus is our Saviour, the hard part begins. It’s one thing 
to say we are a Christian; it’s quite something else to live our life in a way that confirms to all 
those who know us that we are of God’s family.  

I’m reminded of a chorus we sing at our church, that is a reminder of  Who God is, and of the victory that 
Jesus won for us;  
(Refrain) 
Bind us together, Lord, 
Bind us together 
With cords that cannot be broken.  
Bind us together, Lord, 
Bind us together, 
Bind us together with love.  

There is only one God,  
There is only one King;  
There is only one Body,  
That is why we sing: 
 Refrain  

Made for the glory of God,  
Purchased by His precious Son;  
Born with the right to be clean,  
For Jesus the victory has won.  
Refrain  

We are the family of God, 
We are the promise divine;  
We are God’s chosen desire,  
We are the glorious new wine.  
Refrain  

Every person and thing has its existence and physical life rooted in God, and is therefore a light and 
witness to God (Rom 1:20).   Creation reveals the expanse and power of God’s divinity (Jn 1:3; Acts 14:17; 
Rom 1:19-20; 2:14-16), mankind reveals the love and patience of God.   Believers, however good or poorly, 
reveal the light (moral insight and spiritual vision) and reflection of God’s presence.  

That the “Word” referred to God was acceptable to all Judaism, but now the claim that the Word is a 
person – Jesus, would provoke all manner of discord.   All their early teachings are replaced: in the Old 
Testament to refer to the glory of God was a reference to God’s presence in the Tabernacle or later the 
Temple.   Now the Temple has been swept away, and with it the establishment and institution of the 
priesthood!  Now, the Word became flesh, and dwelt among us, and we beheld His glory ... full of grace and truth 
(1:14)  

The Temple has become the human body (1 Cor 3:16; 6:19), and the sacrifice of animals has become the 
self-sacrifice of the Believer (Rom 12:1).  The Law was given through Moses; grace and truth were realized 
through Jesus Christ (1:17).  The Law, or rather obedience to the Law, was the means of relationship 
between God and His people, now we become the children of God by believing in Jesus’ sacrifice for our 
sins (Jn 1:12; Heb 10:11-12).  Whereas the putting aside (forgiveness) of sinners came through the death 
of an innocent, substitute animal, we now receive forgiveness unto salvation through Jesus’ sinless death 
(Eph 1:7), and we are restored to fellowship with God through confession   (1 Jn 1:9).  
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Although the act of salvation sounds easy (Jn 3:16), it is nothing short of denying what was – Do not love 
the world nor the things of the world.  If anyone loves the world, the love of the Father is not in them.  For all that is 
in the world, the lust of the flesh and the lust of the eyes and the boastful pride of life, is not from the Father, but is 
from the world (1 Jn 2:15-16), for what will – if anyone is in Christ, he is a new creature; the old things have 
passed away; behold, new things have come (2 Cor 5:17).  The world is passing away, and also its lusts; but the one 
who does the will of God lives forever (1 Jn 1:17).  

The Word surpassing excellence (1:15-18)  

These verses merge with vs. 6-8 of the prologue, where the Word is presented as the creator, sustainer, 
and redeemer or His eternal resistance.  John now testifies that, this was He of  Whom I said,  He who comes 
after me has a higher rank than I,  for He existed before me (v. 15).   After 400 years of silence, the Spirit of 
God came upon John (v. 6) driving him out into the wilderness to testify of Jesus (v. 7); the coming 
Messiah.  

Although Jesus was physically born after John the Baptist (Lk 1:41), and began His ministry after him 
(Matt 4:17), Jesus, in God the Son, existed before him from eternity past.  John is speaking of the Word 
that existed in the beginning with God and in the fullness of time became incarnate among men.  A clear 
announcement of Jesus’ superiority over him is seen in John’s testimony that, He who comes after me has a 
higher rank than I, for He existed before me (Jn 1:15).  

The Word made flesh is the source of all God’s grace;  for of His fullness we have all received, and grace upon 
grace (v. 16).  The Greek word that John uses for “fullness” is pleroma meaning “a super abundance and 
completeness.”   The invitation is for believers to trust Jesus for all their needs.  With salvation “all 
believers receive Christ’s fullness, but no single believer can receive all of Christ; it takes the whole body 
of Christ to appropriate his fullness and to express it (cf. Eph 1:23). … For in Him dwells all the fullness of 
the Godhead (Col 2:9-10).  

Jesus’ glorious grace and truth is confirmed by both the witness of John and Moses.  John testifies, 
Behold, the Lamb of God who takes away the sin of the world!  The Old Testament Law came through Moses; 
grace and truth comes through Jesus (1:17).   Before Jesus the Law was the means of relationship 
between God and His people.   Now through Jesus we become the people of God, our relationship 
restored as we believe in Jesus as God’s Redeemer (1:12).   “Both law and grace express God’s nature.  
Moses emphasized God’s law and justice, while Christ came to highlight God’s mercy, love, and 
forgiveness.  Moses could only be the giver of the law; while Christ came to fulfill perfectly the law (Matt 
5:17). The law revealed the nature and will of God; now [it is] Jesus [who] reveals the nature and will of 
God.  Instead of coming through [obedience to the Laws of] cold stone tablets, God’s revelation (truth) 
now comes through [Jesus’] life” (Barton. 1993; p. 16).  “Though grace was manifest in the O.T. (Gen 6:8; 
Ex 34:6; Jer 31:3), it was but a candle compared to the brightness of grace that appeared at the 
incarnation (Ti 2:11).  Grace is God’s goodness, kindness, and unmerited favour extended to us who do 
not deserve it; and there is no possible way we can earn it (Jn 6:29).   Jesus, because of His sinless life, and 
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sacrifice to pay for all our sins, becomes the basis of our salvation, justification, election, faith, and 
spiritual gifts (Eph 1:7; Rom3:24; 11:5-6; Eph 2-9; Rom 12:6)” (Ryrie. 1995). Upon accepting God’s 
salvation, Jesus’ sinless life is counted as our own, and His righteousness becomes ours through faith 
(Rom 4:5).  

John reminds us that,  No one has seen God at any time; the only begotten God who is in the bosom of the Father, 
He has explained Him (Jn 1:18).  Ryrie explains that, “Since God is spirit (4:24), no man has seen God in 
His essence, His spirit-being.  Yet He assumed visible form (theophanies), which men saw in O.T. times 
(Gen 32:30; Ex 24:9-10; Jud 13:22; Isa 6:1; Dan7:9) and in Jesus, man could see God in the flesh of man 
(14:8-9).   He who has seen Me has seen the Father (14:9).   Jesus is God’s last Word to humankind; by His life 
and death Christ gives life (1:12), revealing God the Father (1:14, 18), grace and truth (1:16, 17) (Ryrie. 
1995; footnote 1:18).   Only the Son, who is Himself God, can communicate His glory to us (Jn 14:9).  

Jesus is both one with mankind as the Son of man, and one with God as the Son of God (16:28).   John 
wants his readership above all else to understand that Jesus’ death was a free-will sacrifice made in order 
to pay the cost for mankind’s sin (Rom 6:23):  He who is the Lamb of God is alone able to take away the 
sins of the world 1:29);  He Who was lifted up on the cross, did so that those who believe in Him can have 
eternal life (3:14-15);  for this reason Jesus freely chose to endure the pain and shame of crucifixion for 
our salvation (6:51; 10:10).  
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The Maranatha Outreach   Volume No. 43               Issue No. 3  

!  

The Gospel of John !  

Early Belief in Judea and Jerusalem   
(Jn 1:19-2:12) 

John the Baptist’s Witness (1:19-34) 

At the time of John, who had been called to preach repentance and baptize with water, there was a 
general sense of hope and expectation amongst the pious Israelites for the coming of the Messiah.  Less 
than a century prior (63 BC) to John’s ministry the Jewish Hasmonean Dynasty15  had succumbed to 
Rome; Jerusalem and Judea were subsequently given to Herod the Great in the hopes of placating the 
Jews.  The continued loss of Jewish independence, and Herod’s lavish spending habits left many hopeful 
for the long awaited Messiah.  

John’s physical image (Matt 3:4) was reminiscent of the prophets of old (Lk 1:17), as was his intolerance 
towards the religious hierarchy (Matt 3:7-10).  John came preaching of something beyond and greater 
than Abraham (Matt 3:9).  It had long been held in self-righteous piety by the Pharisees that if they 
emulated the merits of Abraham: their prayers would be acceptable to God; God would be with them in 
times of war, and their sins would be expiated, God’s wrath appeased, and they would be assured their 
place in God’s eternal kingdom (Ryrie. 1995).   John preached a departure from this rabbic model; 
teaching instead that they needed to confess their sins and be baptized as a sign acknowledging their 
need of repentance for the remission of their sins (Ryrie. 1995)16    

The people came to him in huge numbers … all Jerusalem was going out to him, and all Judea and all the 
district around the Jordan … (Matt 3:5) to confess, repent, and be baptized (Matt 3:6).  Luke writing about 
the event (3:15) said, … the people were in a state of expectation and all were wondering in their hearts about 
John, as to whether he was the Christ. The Temple priests having this same concern, sent a delegation to 
question John as to whether he was the Christ (Jn 1: 19)?  Or were they to look for another (Matt 11:3)? 

This is the testimony of John, when the Jews17 sent to him priests and Levites from Jerusalem to ask him, “Who are 
you” (Jn 1:19)? 

The term that John chose for his inquisitors, “the Jews” (Jn 1: 19) is not a general reference to the 
Israelites, but to the religious authorities (High Priest and Pharisees) in the Temple and Sanhedrin18.  It’s 
interesting that the very ones that should have welcomed John and Jesus were the ones that opposed 
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them.  The “establishment,” whose heart should have been warm to the needs of the people, had become 
hardened by selfish, self-importance and the survivability of what they had created!  All the same there 
was a credible reason for delegates from the Sanhedrin going out to meet with John; it was their 
responsibility to examine every prophet to determine whether or not he was from God19  (Deut 13:1-5; 
18:20-22).  The propensity and hence the need for diligence and clarity around false prophets is no less 
acute in the New Testament times (today) than it was in the old (Matt 24:11, 24-26).  The test is, and always 
has been, do they give honour and glory to God; if they do not, they are not true prophets. 

To the question, “Who are you?’  John confessed … “I am not the Christ” (Jn 1:20).   The structure of John’s 
reply is one of emphasizing,  “It is not I who am the Christ.”   This was a clear denouncement of John’s 
role as anything other than a subordinate to the coming Messiah.  His job was preparing the way (Matt 
11:10) for the advent of the Messiah. 

Although denying that he was a prophet, what brought his inquisitors out from Jerusalem was that he 
came from the priestly tribe of Levi.   While he had the credentials of a prophet, he was not  “The 
Prophet.”  To which came their second question,  What then? Are you Elijah (v. 21a)?  “He [came] from the 
place of Elijah, in the wilderness; wearing the clothes of Elijah, camel skin; eating the food of Elijah, 
locusts and honey; and bearing the message of Elijah, ‘repent, for the kingdom is at hand’” (Card. 2007; p. 
28).  But he was not Elijah!  He was a “fore-runner (a voice) before [the Messiah] in the spirit and power of 
Elijah” (Lk 1:17).  

“Israel could not blame the absence of Elijah for their failure to believe.  God knew that a Christ’s first 
coming to Israel would [still find them] not be ready for Elijah’s final ministry” (Kent. 2005; p. 34).  
Stymied by their own lack of understanding, the Jews tried once more,  Are you the Prophet?   Was this an 
air-brain repeat of the same question?  Or was it a reflection of an earlier prophecy, The Lord your God will 
raise up for you a prophet like Me from among you, from your countryman, you shall listen to Him (Deut 18:15)?  

If he wasn’t the Messiah, and he wasn’t Elijah, maybe he was likened unto Moses!  To this, John’s answer 
was one terse word, No! 

Insofar as the Pharisees thinking, John could be one of four people:  
     (1) the Messiah, which he denied;  
     (2) the returning Elijah (Mal 4:5), which he again denied;  
     (3) a prophet of the likes of Moses, he again denied;  
     (4) or a false prophet.   
             This last option or identity probably bothered them the most.  

John’s following was not just a local group of supporters.  His following was by word-of-mouth, and 
growing larger each day from all the districts around the Jordan.  What if he chose to use his great 
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influence and sizeable following against the religious leaders; the Pharisees, in particular?  Jealousy is a 
formidable weapon; capable of destroying the victim’s health and sense of identity faster than all else. 

How was it that though teachers of the Law, yet they didn’t know, nor understand this untrained desert 
dweller; whose voice was heard all the way back to Jerusalem.   In frustration and having run out of 
stereo-types they made one more attempt, Who are you, so we may give an answer to those who sent us?   What 
do you say about yourself (Jn 1:22)?  

John’s answer is both a quotation from Isa 40:3, A voice is calling, Clear a way for the Lord in the wilderness; 
make smooth in the desert a highway for our God and a fulfillment of Gabriel’s prophecy to Zacharias (Lk 
1:17),  It is he who will go as a forerunner before Him in the spirit and power of Elijah, to turn the hearts of the 
Fathers back to the children, and the disobedient to the attitude of the righteous so as to make ready a people 
prepared for the Lord. 

Two statements are being made here.  First, I am a voice, John’s function was not one of a prophet; he was 
merely a voice with a single message of repentance, I am a voice of one crying in the wilderness, make straight 
the way of the Lord (Jn 1:23).  John’s call to, make straight the way, was an appeal for Israel to make itself 
ready, removing all obstacles (unconfessed sin) to its salvation; its long-awaited Messiah was near.   

 John repeatedly denied their request for his name.  Insofar as John was concerned, it was unimportant 
who he was; what was important was why he had come – to prepare the way for the Messiah.  John’s answer 
went completely over the heads of the Pharisees; while they wanted to know John’s identity, John 
repeatedly pointed them to Jesus, Behold the Lamb of God Who takes away the sin of the world (Jn 1:29).  The 
motivation of the Pharisees was one of networking, “Who is this person and how can I use him or his 
name to my advantage? John’s purpose was to call Israel to repentance.  Billy Graham used to say, “The 
gospel message was so simple that even a PhD can understand it.”  The inference being that the 
Pharisees (PhD) had let the head knowledge cloud their heart; if they repented of their selfish motivation 
the message was undeniable, even to those who often confused the issues.  

In ancient times a herald or runner would go before a high court official or dignitary to announce his 
coming to those who were in the marketplace or along its path of travel (Est 6:6-11).  Sometimes they 
would also create a path (or in our jargon, make a hole) through the crowd for the dignitary to pass 
through unimpeded.  This was John’s function for the Messiah; he was a voice in the wilderness – … if 
[they were] willing to accept [this], John Himself [was] Elijah who was to come.  He who has ears to hear, let him 
hear (Matt 11:14-15) ….  He who comes after me has a higher rank than I, for He existed before me… (Jn 1:15b).  

John’s purpose was to announce Jesus’ coming and prepare people, through repentance and baptism, to 
receive Him (Jn 3:30-31).  If the Pharisees had accepted John’s message, repented (moral preparation) and 
be baptized (spiritual preparation), they would have understood that John was fulfilling the Old 
Testament prophecy of the coming of Elijah … (Mal 4:5). 
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John had opened the door in anticipation of someone whom they did not know, and who was yet to come 
(Jn 1:26), I baptize20  in water, but among you stands One who you do not know …. The thong of whose sandal I 
am not worthy to untie (v. 27).  He must increase, but I must decrease21   (Jn 3:30). 

We are not given the time frame between Jesus’ own baptism (Matt 3:13-15) and the day following John’s 
audience with the Pharisees (Jn 1:29), when he publicly announced Jesus22.    It was however likely that a 
number of weeks had passed, taking in Jesus’ time of temptation in the wilderness (Matt 4:1ff).  

  

Jesus’ Disciples’ Witness (1:35-51) 
  
The day following John’s testimony to the Pharisees of Jesus as the Lamb of God, he again directed his 
disciples towards Jesus, Behold, the Lamb of God… (Jn 1:35-36).  Hearing this, two of John’s disciples23  
immediately left him to follow Jesus.  Although they did not have the comprehension as to the Lamb of 
God we have today through the Scriptures, they nonetheless understood that as John was pointing out 
Jesus for the second time in as many days it likely had great significance.  One of the disciples who 
followed after Jesus was Andrew (1:40) the other is believed to have been John, the writer of this gospel 
account.  

The term followed after Jesus has a two-fold significance; first they dropped everything and walked quickly 
after Jesus so as to catch up with Him.  Secondly, they immediately changed their allegiance from John 
the Baptist to become a disciple of Jesus.  We, too, who are called, need to remember John’s example.  
“The revelation of Jesus’ identity as the Lamb of God and Son of God did not remain [as] John’s private 
[revelation].  He did not allow it to nurture only his own faith and experience. … [So too] the Church 
[also] needs to remember that it is not a privileged enclave.  God’s saving action through the Lamb of God 
is for the world.  Indeed, the incarnation of God in Christ is the basis and motivation of the Church’s 
mission and ministry in the world” (Bystrom. 2003; p. 35). 

Seeing that they were following after Him, Jesus turned and asked, What do you seek (1:38)? While 
verbalizing his interest in what Jesus was saying, Andrew’s answer was more fully realized in his 
testimony to his brother Simon (v. 41), Come, We have found the Messiah. Then bringing his brother to Him, 
Jesus prophetically said, You are Simon the son of John; you shall be called Cephas (which is translated Peter).  
Cephas is Aramaic, which translated into Greek is Petros (meaning rock or stone), and in English 
becomes Peter.  During his years with Jesus, Peter’s attitude was impulsive, a far cry from the unwavering 
stability of rock.  This was to all change with the resurrection of Christ, when Peter stepped out of line 
with steadfast faith to take on the leadership of the Church. 

Travelling into Galilee, Jesus came across Philip, also commanding him to follow.  Philip in turn found 
Nathanael24,  saying, We have found Him Whom Moses in the Law and also the Prophets wrote – Jesus of 
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Nazareth … (v. 45).  Nathanael, reflecting upon the depressed eco-socio condition of Nazareth, his 
skepticism hardly contained, uttered "Can any good thing come from Nazareth25" (v. 46).  How could the 
Messiah come from such an insignificant place?  Not wanting to potentially further embarrass him, 
Nathanael followed to be introduced to his newfound friend.  Jesus’ first comment was to Nathanael’s 
character being without deceit; to which Nathanael challenged (v. 47) Jesus saying, How do you know me (v 
48a)?  Jesus answered, Before Philip called you, when you were under the fig tree, I saw you.  Nathanael’s 
surprise over Jesus claiming to have seen him when physically He could not, immediately dispelled any 
doubts.  Appreciating the supernatural nature of Jesus’ insight26, and being keenly aware of the biblical 
prophecies regarding the Messiah, Nathanael responded, Rabbi, You are the Son of God; You are the King of 
Israel (v. 49).  

Nathanael’s response in referring to Jesus as the Son of God27, he was using the “messianic title for the 
One in Whom the true destiny of Israel is to be fulfilled.  In referring to Jesus as the King of Israel, he 
was in fact also acknowledging Him as his own King and submitting to Him.  The title King of Israel [was 
also a statement of] the Jewish political hope28”. (Ryrie. 1995; footnote Jn 1:49).   Whatever revelation he 
may have had from Jesus’ salutation, and believing in Him, Nathanael would see far greater proofs of 
Jesus’ identity as the Messiah (v. 50, 51).     

On the next day (third day of Jesus’ ministry, and having recruited Andrew, Peter, Philip, and Nathanael) 
there was a wedding at Cana; Nathanael’s hometown, 9 miles north of Nazareth.  Jesus’ mother was there, 
probably as organizer for the host family, and Jesus and His disciples were invited.  Although to us who 
organize to the last person and plate of food it may seem strange that five more men with man-sized 
appetites would be flippantly added to the wedding guest list.  But in Jesus’ day everyone in the village 
was expected to attend.  As the guests, and village, would be sharing the first week in the new life of the 
married couple it was considered an insult not to attend. 

In our Western tradition the groom and bride are closely matched in age and the wedding is funded by 
the bride’s family.  In Eastern tradition the groom can be up to ten years older than the bride, so as to 
establish himself in business and be able to prove his ability to support his wife.  The wedding ceremony 
and week-long festivities are funded by and take place in the groom’s home.  The essence of the marriage 
ceremony is removing the bride from her father’s house to the groom’s or his father’s house.  Although 
the bride adorns herself with jewels and beautiful clothing (Ps 45:13-15; Isa 49:18), it is the groom who 
takes the centre of attention.  The bride is dressed in white and is heavily veiled.  

The marriage ceremony is regarded as one of the most significant events of the couple’s life, climaxing 
with the celebration of the marriage supper hosted by the groom’s family. The last act of their marriage 
ceremony is the bride being taken by her bridesmaids to the bridal chamber.  The bride is at this time 
still heavily veiled, and deception as with Jacob and Leah (Gen 29:23) is still possible.  The husband does 
not physically see his wife until the morning after. 
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We now come to the situation of there being an insufficient supply of wine (Jn 2:3).  Today, we would 
simply send someone out to the local wine store to buy more.  However, in Jesus’ day the planning and 
amount wine to be held in reserve would begin with the grape harvest.  To underestimate the amount of 
wine would therefore become an unrecoverable error in hospitality.  Morris (1971; p. 177) quotes Derrett 
in, “pointing out that in the ancient Near East there was a strong element of reciprocity about weddings, 
and that, for example, it was possible to take legal action in certain circumstances against a man who had 
failed to provide the appropriate wedding gift … when the supply of wine failed more than social 
embarrassment was involved.  The bridegroom and his family may well have become involved in a heavy 
financial liability.”  In that Mary was heavily involved in organizing the wedding, it was most likely a 
friend of their family, who was being married, and any slur or faux pas would be shared by both families. 

When this worst possible case scenario happened29, Mary looked to her son for help.  That she would 
turn to her son has many believing that her husband, Joseph, had already passed away, and Jesus, the 
oldest sibling, was used to having family responsibilities thrust upon him.  What Mary failed to recognize 
was that her son had changed since leaving home some months prior to this event.  He had been 
anointed by the Holy Spirit (1:33) and had received power to do the work His Father had given to Him.  

Now entering His public ministry everything including his family and mother must be subordinated to 
His Father’s will and work.  This is a lesson lost on many Christians today.  Those whom Jesus calls must 
take on a new set of priorities; our first and foremost obligation must be to our Lord!  God knows there 
are far too many fence sitters in the Church; they’re saved but have shown no growth or maturity beyond 
that of an infant  (1 Cor 3:1-3),  and indistinguishable from the unsaved.  To those who have stepped 
forward volunteering for discipleship, following Jesus becomes a very costly endeavour of self-sacrifice 
and service; leaving the spiritually dead to bury their own (Matt 8:18-22)! 

In trying to bring things back to their new perspective, Jesus said to His mother, Woman, what does that 
(running out of wine) have to do with us?  Why do you involve me?  My hour has not yet come.  It was not yet 
the time for Jesus to manifest himself as Messiah.  

A lot has been said and written in trying to bring some 21st century understanding to this verse.  It is 
unlikely that Mary was telling or expecting Jesus to perform a miracle.  Jesus had never shown any ability 
in this way before, so why expect it now?  Mary was instead appealing to him as his mother; hoping that 
he and his friends would scour the neighbourhood and somehow be able to find some wine to save the 
good name and reputation of their family friends. 

In her haste to get back to the many other problems of organizing a wedding, Mary, without any 
disrespect intended, ignored her son’s answer; trusting him to do whatever he could.  Then turning to the 
other servants involved in food and beverage preparation, she tells them, whatever he says to you, do it.  
Mary didn’t know what or how her son would solve the problem, but she trusted him to do his best to 
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remedy the situation.  How so very like our lives of faith.  How often have we run into a problem that is 
completely beyond us in scope or understanding?  And in the true pattern of a Christian, the first thing 
we say is that we’re going to pray and turn it over to God.  But can we really trust God to understand our 
situation, much less expect that He will do what is right for us.  The answer is both yes and no! 

Yes, God, who created the world and galaxies, and all that is in it - can understand even the complexities 
of our needs.  He understands us - our needs, situation, and psyche.  But there is a proviso; while He will 
do what is right for us, it is seldom what we want!  And even less so in the timeline we expect of Him! 

Pointing to the six stone water pots30 located outside the banquet area, each capable of containing 20 – 30 
gallons, Jesus told them to Fill the water pots with water.  So they filled them to the brim.  Then Jesus said 
to the [waiters], “Draw some out now and take it to the head-waiter” (2:8); who was in charge of all food and 
drink entering the banquet.  It therefore fell to his responsibility to taste whatever was to be served to the 
guests.  The headwater, his taste not swayed by too much wine, and fully unaware of what had happened 
in the kitchen, declared his surprise at the superior quality of the wine.  He called out to the groom, in 
the hearing of all those at the banquet, congratulating him31,  Every man serves the good wine first, and when 
the people have drunk freely, then he serves the poorer wine; but you have kept the good wine until now (v. 10).  

The common practice of the day was that the better quality wine was always served first, and as the 
banquet and drinking went on a cheaper wine was served.  Jesus’ gift to the young couple and parents 
was their rescue from certain personal disaster, and 120 gallons of fine wine they didn’t have to purchase.  
His gift to His mother was His obedience. 
The wedding in Cana also provides us with the description of true worship.  True worship is found in our 
individual recognition that Jesus is God (1 Jn 4:2, 15; 5:12-13), and that God in the body of man (Jesus) 
submitted Himself to the cruel death of crucifixion on our behalf  
(2 Cor 5:21; Heb 9:22); that our relationship and communion with God could be restored.  True worship is 
not only knowing the truth –  for the Truth shall make us free (Jn 8:32), but the truth must also lead us to 
action, service, and obedience (Jam 2:18-20).  When our hearts are filled with true worship, our hands will 
always engage in some service (Jam 1:27); united with the Creator and our Sustainer,  Who is the “Great I 
am”   (Jn 14:6). 

This beginning of His signs Jesus did in Cana of Galilee, and manifested His glory, and His disciples believed in 
Him (v. 11).  
      
“The miracle [of changing water into wine] showed Jesus’ power over nature and revealed the way He 
would go about his ministry – helping others, speaking with authority, and being in personal touch with 
people.   Miracles are not merely supernatural events, but events that demonstrate God’s power.  Almost 
every miracle Jesus did was a renewal of fallen creation – restoring sight, making the lame walk, even 
restoring life to the dead. Believe in Jesus not because He is a superman but because He is the God who 
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continues His creation, even in those of us who are poor, weak, crippled, orphaned, blind, deaf, or with 
some other desperate need” (Life Applications Bible Studies; John;  footnote 2:11).   

The seven miracles or signs (see End Note # 25) should cause us to look at our own Christian customs 
and habits, and the success of their intended purpose.  Fasting will always be meaningless, if it is 
performed habitually without any deep conviction and calling towards some significant spiritual need or 
purpose. Church attendance can be hypocritical, if it is done without any genuine desire to gather 
together with other Christians – the corporate Church – to jointly worship and glorify God.  Singing a 
hymn or praise chorus is a useless pretence, if it does not come from the heart seeking to bring praise to 
God; temporarily abandoning all our earthly cares for praise and adoration of Jesus.  Scripture reading 
and devotionals are a mockery of God if they are not done with the thought and intent of Lectio Divine – 
Holy reading with the intent of hearing God speak to the inner silence of our heart, laid open before 
Him!  Saying grace – thanking God at mealtimes is an insult to God and His promise of providing for us, 
if the meal is not received as physical strengthening in order to do His will and purpose in our life. 

The wedding in Cana marked the beginning of Jesus’ miracles.  Although stories circulate about Jesus’ 
childhood miracles, they are nothing short of fantasizing over what Scripture does not tell us.  The 
miracle at Cana, that John here recounts, was the first of His signs. There are several words used in the 
New Testament to denote what Jesus calls His “works” (erga); John, however prefers to call the miracles of 
Jesus “signs” (semia)32. 
After this [Jesus] went down to Capernaum, He and His mother and His brothers33 and His disciples; and they 
stayed there a few days (2:12).  

Leaving Cana Jesus relocated with His family and disciples to Capernaum34, a city on the north shore of 
the Sea of Galilee.  After being rejected from His hometown of Nazareth, Jesus established this as His 
home base for His three years of ministry.                  

Time: Through Different Eyes 

According to Temple service law and custom Jesus entered into His public ministry at 30 years old, in the 
15th year of Tiberius Caesar (Lk 3:1; 23).  This fact of Roman history is useful in placing Jesus’ birth and 
earthly ministry35.  

The problem with placing any date is that not everyone is on the same timetable.  When Jesus was born, 
and even today, time was and is reckoned according to one of the following:  the lunar cycle (a month 
equal to one revolution of the moon around the earth), solar (one revolution of the earth around the sun), 
lunisolar (month based on lunar cycle and year based on solar cycle or 365¼ days), or a historical 
reckoning.  Based on these differences, our current year is, according to the: 
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Christian calendar – the year  2013 
Byzantine      “            “     “    7521 
Buddhist       “            “     “    2557 
Chinese         “            “     “    4650 
Hebrew         “            “     “    5773 
Islamic          “             “    “    1434 

Israel, today, still uses the lunisolar calendar for civil purposes and agriculture. 

During the New Testament era the Roman calendar was predominantly used, insofar as the world was 
largely that of the Roman Empire.  Their date system was a reflection of their own history, or the number 
of years since the founding of Rome.  

The Roman calendar underwent three revisions: the original was the Romulus calendar, credited to the 
founder of Rome in 753 BC.  The calendar had 10 months, each named in honour of a Roman god.  The 
spring equinox marked the beginning of the New Year, having 304 days. 

This was revised in 713 BC, named the Numa Pompilius calendar in honour of the second of the seven 
traditional kings of the city state of Rome.  The two major changes that were adopted were the 12 months 
of the lunar calendar.  Secondly, the Romans were very superstitious and looked upon the odd numbers 
as lucky; so Numa took one day from each of the six months having 30 days, making the year equal to 355 
days.  

The necessity for these revisions was that with the passage of years their calendar would no longer align 
with the spring equinox, or New Year.  To allow for this drift away from the equinox, they would add days 
to make up the difference. 

In 46 BC Julius Caesar ordered another revision, naming it after himself, the Julian calendar.  This time 
365 days were divided into 12 months, and a leap year or extra day added every 4 years.  This created a 
calendar that remained aligned to the sun equinox without any further calculations or adding of days.  
This became the adopted calendar for the Western Roman Empire and succeeding nations for the next 
1,540 years.  
      
With Roman Emperor Constantine the Great’s (AD 324-337) conversion to Christianity it became the 
universal religion of the Western and Eastern Roman Empire.  This brought about another change in 
how we measure time.  In AD 526 Emperor Justinian ordered Dionysius Exiguus, a scholarly monk, to 
recalculate and change the Julian calendar so as to begin with the birth of Jesus; over that of its prior 
Roman origin. 

In AD 1582 Pope Gregory XIII, Western Roman Catholic Church, ordered another recalculation to 
standardize and end the calendar drift of celebrating Easter.  This has become the adopted standard of 
the Western countries and internationally by the United Nations.  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The Gospel of John 
Jesus’ Ministry in Judea  

(Jn 2:12 – 3:36) 

At the Jerusalem Temple (2:12 - 25) 

Beginning with the wedding in Cana, John uses the term “signs” when referring to His acts of God’s 
sovereignty, rather than miracles.  John does this so as to emphasize the significance of the act, rather 
than the emotions of an amazing event or miracle.  In both cases God’s extraordinary nature is witnessed, 
but whereas a sign directs attention to God, a miracle is remembered for the action.  His signs were 
intended to “reveal various aspects of the person or work of Jesus, and their purpose was to encourage 
faith in His followers” (Ryrie. 1995. Footnote 2:11).  The book of John is sometimes referred to as the 
Book of Seven Signs;” each used to “reveal the person and mission of Jesus:  

[1] turning water into wine (2:1-11);  

[2] curing of the nobleman’s son (4:46-54);  

[3] healing the paralytic (5:1-18);  

[4] feeding the multitude (6:6-13);  

[5] walking on water (6:16-21);  

[6] giving sight to the blind (9:1-7); and  

[7] raising Lazarus (11:1-45).  

Five of these miracles are not recorded anywhere else in the Bible.” (Ryrie. 1995; Introduction, Contents).  
Although cleansing the Temple was not a miracle, it nonetheless was a sign of Jesus’ focus on His 
mission. 

Jesus and his entourage left Cana to go down to Capernaum, staying only a few days before turning their 
sights towards Jerusalem to celebrate the Passover.36    Jesus’ ministry would span three years or three 
Passover festivals (first - 2:13; second - 6:4; and third -11:55; 12:1; 13:1).  John, throughout his book, uses 
the Jewish agricultural calendar to identify and observe the sacred and mandatory festivals.  While John, 
himself, was a Jew, most of those reading his letters as they circulated throughout the Church would have 
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been Gentiles.  Thus, for the sake of the Gentiles, John included a calendar explanation of what was 
common-place for the Jews.  

The Passover of the Jews was near, and Jesus went up to Jerusalem (Jn 2:13) 

Separated by three years, Jesus began and ended His public ministry by cleaning the Temple at Passover.  
Whereas John records the one beginning Jesus’ ministry (Jn 2:14-16), the Synoptic Gospels37 record the 
cleansing of the Temple at the end of His ministry (Matt 21:12, 13; Mk 11:15-18; Lk 19:45, 46).  While the 
first cleansing of the Temple caught everyone by surprise, and was an embarrassment to the Temple 
hierarchy, the second cleansing brought a great deal of  resentment by the Temple authorities and 
became one of the primary reasons that Rome was petitioned for Jesus’ death (Mk 11:15-18; Jn 18:31-2).  

He [Jesus] found in the Temple those who were selling oxen and sheep and doves, and the money changers seated at 
their tables (2:14) 

Presumably Temple trade was initially allowed for all the best reasons. Each of the pilgrim families 
required a lamb or dove for their sin sacrifice, and Temple dues38 had to be paid in the Sanctuary shekel.  
Many of the pilgrims travelling from the outlying areas were unable to bring their required offering with 
them, and would therefore have to buy it.  The commerce necessary for this convenience was initially set 
up outside the Temple walls.  But it didn’t take long for the Temple authorities to see that this could 
become a lucrative source of revenue.  So too, this also turned out to be the case with the money 
changers.  The money of local commerce and visitors from other countries had to be changed to the 
Temple shekel;39 and that at a high exchange rate.  To accommodate the rationalized convenience, the 
outer Court of the Gentiles40 became a noisy market for selling animals required for sacrifice and 
exchanging money for the Temple shekel. 

What was so displeasing to Jesus was that instead of the Temple being a place of prayer and worship, it 
had become a place for making a profit; many times for animals totally unfit for sacrifice.  The huge 
profits from the Temple market didn’t even go to the Temple for upkeep, but instead went to bolster the 
coffers of the High Priest’s extended family (Halley 1965).  As well, when the market was located outside 
the Temple, on the Mount of Olives, the cost of a dove, the sacrifice of the poorest Israeli, was about four 
cents.  Once Annas, the High Priest, had moved the market inside the Temple, the price was increased to 
seventy-five cents.  By this exorbitant increase, the very poor and most vulnerable were being cut-off from 
worship and from making their obligatory sacrifice to God. 

He [Jesus] made up a scourge of cords, and drove them all out of the Temple, with the sheep and the oxen; and He 
poured out the coins of the money changers and overturned their tables … (2:15) 

In moral indignation over this degradation of the Temple and blatant usury of the worshippers, Jesus 
made up a whip from the ropes (Jn 2:15) used to bring the cattle into the market.  Tying a knot in the 
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ends of the ropes, Jesus likely went after the cattle first. When the cattle started to stir, it would naturally 
startle the sheep.  Once out of their pens, the mass and uncontrolled movement of the cattle knocked 
over and cleared out the dove/pigeon cages, up-ending the money-changers’ tables and with them their 
money.  With the Gentiles occupying the remaining parts of the court, the animals were left with no 
recourse other than exit the temple area; becoming lost in the narrow streets of the city. Although 
unlikely, all of this would have had to happen in such a way as not to cause a Roman’s response from the 
attached Fortress Antonia. 

Jesus’ protest was not against the sacrificial system; His objection was the High Priest’s decision to turn 
the Temple, His Father’s house, into a market place.  The purpose of the sacrifices, as an act of worship, 
was being lost in the High Priest’s greed and eagerness to make a profit.  While driving the animals and 
merchants out of the Temple area, Jesus called out “Take these things away; stop making My Father’s house a 
place of business” (Jn 2:16). In reflecting (Jn 2:22) on Jesus’ zealousness for the holiness of God’s house 
(Ryrie. 1995) the disciples were reminded of a psalm of the Messiah’s passion for the things of God. “For 
zeal for Your House has consumed Me, and the reproaches of those who reproach You have fallen on Me” (Jn 2:17; 
Ps 69:9). 

It’s easy for us to reflect back on this occurrence as a Bible story of Jesus and the disciples lives, while 
missing the message for us of today.  The call then and today is for us as Christians to keep “our Temple” 
clear of all impediments to our worship of God.  What are we doing to prevent others, and even 
ourselves, from entering God’s house and worship?  

I have many reasons to thank God for the Church (assembly of Christians) that I choose to worship with.  
But top of the list is that the Church (people) puts on no pretentious airs of wealth or cultural superiority.  
Some Churches error in placing themselves far above their neighbourhood and community; the very 
ones they should be reaching out to. Sunday, for them, has become a fashion parade, and the sanctuary 
turned into a circus of pious one-upmanship over whatever they did during the week.  Worship for them 
has become blurred by the world, designer jeans, and expensive clothes.  By doing so, the Church 
(people) has become like the animal keepers and money changers; the middle class neighbourhood has 
been visually denied the opportunity of stepping into the sanctuary and together worshipping God.  

Don’t get me wrong, attending Church should involve dressing in a way that is honouring to God.  In 
years past that meant you wore your very best; this was culturally understood and everyone dressed to the 
best of his ability.  This is a long way from what we find today!  

Today, however, cultural snobbery and economic prejudice is no longer tolerated; and is enforced by 
those offended with their feet, or their going elsewhere.  Church-goers have the responsibility of 
assimilating into, and maintaining a connection with their street neighbours and the community 
surrounding the church.  If the neighbourhood is middle working class what we wear should respect 
that, to within reason.  Assuming that the Church is not located in inner city poverty;41  jeans are fine if 
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they are clean and in good repair.  They don’t have to be “designer jeans,” costing 10 times more than 
Levi’s or other ordinary jeans!  It does, however, exclude what you would wear to the beach after church, 
just as it excludes what you would wear to a formal dinner.  It likewise excludes wearing baseball caps, or 
any male head covering not having cultural/religious significance while inside the church!  It does 
include clothes that are fitting to the neighbourhood and honouring to God. 

Have we turned God’s house of prayer and worship into a common marketplace in other ways?  Maybe 
the real robbery is in the Temple of the Holy Spirit – our hearts!  We rob God every time we attend 
Church with an attitude of complacency, rather than a sense of expectancy in corporate praise and 
hearing God’s voice through the preaching of His Word.  We rob God and the Church whenever our 
verbal worship outstrips our worship in tithes as the offering bag passes us by.  We rob the Church 
whenever our priority for being in God’s house is networking with friends and gaining business 
initiatives, instead of encouraging and serving one another.  We rob ourselves every time we go through 
the exercise of religious platitudes rather than the hard work of prayer and standing before Almighty, 
Holy God!  When we enter our closet to pray (Matt 6:6), we need to remember that “Jesus is the ultimate 
Temple, the place where we ultimately meet to worship God” (Jn 2:21; Metzger. 2010; p. 62).  

Finding themselves standing shame-faced outside the door to the Temple grounds watching their 
vanishing profits, the Jewish authorities, and possibly the merchants as well, tried to recoup some 
composure.  The authorities demanded what right did Jesus have for changing the status quo; or more 
correctly for interfering with their monopoly on commerce and their fleecing the church? 

The Jews then said to Him, “What sign do you show us as your authority for doing these things” (Jn 2:18)?  

The Jewish authorities were always looking for a sign or miracle from Jesus, as though this was somehow 
His proof of credentials.  What better sign could they ask for than the fulfillment of Scripture (Ps 69:6) 
that had taken place before their very eyes!  The sign completely escaped their spiritual blindness.  

Jesus responded by challenging them to look at their hearts: 
Destroy this temple and in three days I will raise it up (Jn 2:19).  The Jews then said, “It took forty-six years to 
build the temple, and in three days you will raise it up.”  But [Jesus] was speaking of the Temple of His body  
(2:19-21). 

Although at this time the Jewish authorities completely missed the point that Jesus was trying to make, 
they would nonetheless use it later to condemn Jesus before (Caiaphas) the High Priest (Matt 26:61).  

This head-on crash with the religious leaders heralded the beginning of Jesus’ long and arduous battle 
against institutionalized religion.  A man-made institution that would ultimately resort to murder in order 
to protect itself; rejecting God by crucifying His only begotten Son, Jesus!  Then, as now, the contrast was 
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between the clean vs unclean, holiness vs worldliness, and unmerited love vs dishonesty, hypocrisy, and 
prejudice! 

In spite of the disbelief of Pharisees and Temple authorities, … many believed in [Jesus’] name, observing His 
signs which He was doing (2:23b).  

This does not necessarily mean that those listening committed their heart, soul, and body to Jesus, but 
they did give their mental acceptance of Him on the basis of what they saw – the material vs spiritual.   
This is similar in so many ways to those, even today, who claim to be Christians but have never really 
been Born-again through faith and trust in Christ Jesus (Jn 14:6).  Jesus, knowing the heart of man, knew 
many were coming to Him out of curiosity; looking for the sensational42 – what would He do next (v. 23b)! 

 … when [Jesus] was raised from the dead His disciples remembered that He had said this; and they believed the 
Scripture and the word which Jesus had spoken.  …  Jesus, on His part, was not entrusting Himself to them, for He 
knew all men, and because He did not need anyone to testify concerning man, for He Himself knew what was in 
man (2: 22, 24-25). 

John 2:23-25 serves as an introduction to Jesus’ encounter with Nicodemus.  Unlike those who were 
coming out of curiosity, Nicodemus had a sincere desire to know the truth.  As a ruler of the Jews (3:1) we 
are told that he was a Pharisee and member of the Sanhedrin,43    the Jewish ruling council (See End 
note 12; p. 45).  He was from the same group who had sent to investigate John the Baptist (1:19).  As a 
teacher among his people (3:9) he would have been involved in the interpretation of the Law.  In 
Nicodemus going alone to Jesus he could remain open-minded, and after-the-fact return and enlighten 
his colleagues in the Sanhedrin with whatever he may have found.  

As to why Nicodemus would have chosen to come to Jesus at night was most likely to protect his own 
image and reputation.  Jesus was not in any way sanctioned by the Jewish authorities.  Like too many 
today, Jesus is seen as a great man, a gifted teacher, a prophet not unlike other prophets, but not the 
Messiah.  It may also have been that Nicodemus wanted some undisturbed quality time that the night, 
lessened demand, activities, and people would provide. 
Cutting to the chase, Nicodemus addressed Jesus as Rabbi, we know that You have come from God as a 
teacher;  for no one can do these signs that You do unless God is with Him (v. 2).  

The “we” is probably little more than the “royal we,” by far the majority saw Jesus as a nuisance and 
encumbrance to the well-lubricated religious machine.  Like other crazies who had come along, the 
Sanhedrin would have been just as happy if Jesus had vanished off the radar.  Nicodemus addressing 
Jesus as “Rabbi” was likely both a polite title and a question of  Who is He.  Addressing Jesus as “from 
God” is an acknowledgment that all His signs and miracles point to Him as God’s man of the hour.  
Having then arrived at the conclusion of his salutation, Nicodemus wanted to speak with Jesus on equal 
terms as Rabbi to Rabbi. 
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Jesus, not wanting to be disrespectful, wasted no time in telling Nicodemus that they were not on the 
same level, not even of the same world!  

Truly, truly, I say to you; unless one is born again he cannot see the kingdom of God (v. 3).  

Although very well intentioned and schooled in both God’s (religious) and man’s (civil) Law, Nicodemus, 
as are we before salvation, was entirely ignorant as to the actual meaning or fulfillment of the Law.  He 
knew all the theology and liturgy of his day, but his heart was dead and stone cold before God.  As 
prophesied by Isaiah (6:9-10) centuries earlier, Nicodemus knew absolutely nothing of either God or 
Jesus’ purpose.  

Nicodemus, like all the other members of the Sanhedrin and priesthood, firmly held that the coming 
Messianic Kingdom was going to be a political government borne out of a military coup against Rome.  
Not unlike many people today, Nicodemus saw himself as a “good” person; evidenced by his curricula-
vitae (genuine Pharisee, a teacher, and one of the ruling Sanhedrin) how would he not be openly 
welcomed into the Messianic Kingdom! He was already in the top third stratum of society, how could he 
possibly remake himself? 

Nicodemus said to Him [Jesus], “How can man be born when he is old? He cannot enter a second time into his 
mother’s womb and be born, can he” (2:4)?  

The concept of spiritual reawakening was not anything new, or unknown by  Nicodemus; having its roots 
in Ezekiel, I shall give them one heart, and put a new spirit within them.  And I shall take the heart of stone out of 
their flesh and give them a heart of flesh (11:19; 36:25-27). 
What confused Nicodemus was not a new heart, but a completely new birth.  

 Jesus answered, “Truly, truly, I say to you, unless one is born of water44 and the Spirit he cannot enter into the 
kingdom of God.  That which is born flesh is flesh, and that which is born of the Spirit is spirit.   Do not be amazed 
that I say to you, You must be born again” (2:4-7) 
    
What Nicodemus did not understand was that the new birth that Jesus was proclaiming was not, and is 
not bound up by the natural cycle of life and death, and meaningless theology of man.  It was and is a 
radical new beginning!  “Jesus is inviting Nicodemus to enter the kingdom of God, in which the Spirit 
will play the same role as his flesh and blood mother: providing the womb of the new birth45.  Nicodemus 
did not need to enter his mother’s womb again, but he was called to enter the womb of the Spirit and to 
receive new life” (Bystrom. 2003; p. 77). 

The new birth that Jesus was offering to Nicodemus, and to all who have eyes to see and ears to hear, was 
the act of God whereby He grants eternal life to all who believe in His Son (Jn 1:12; 3:16; 17:3).  Whereas 
“religion” is an external system of works by which one hopes to gain God’s favour, “regeneration or new 
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birth” is an internal gift from God (Eph 2:8, 9; Tit 3:5, 6) by which He gives us His life through Christ 
Jesus (Jn 14:6). 

“Religion” is something that “I do” or “I am” that supposedly earns me salvation points; much like “Petro 
Canada” points when one buys gasoline for his car, or “Air Miles” for air travel when one buys something 
at the participating stores.  “Regeneration,” on the other hand, accepts God’s gift of salvation without any 
merit of its own. (Rom 3:23: Eph 2:8-9).  As Isaiah wrote, all our righteousness is like filthy rags (64:6);  we 
have nothing we can offer to God other than a heart in desperate need of healing (Jer 17:9).  Said another 
way, Jesus is God’s love gift to the world (3:16), and believers are the Father’s love gift to His Son, Jesus 
(17:3).  It is Jesus who commits the believer to God the Father (14:6) for safekeeping; so the believer’s 
security rests not on his own works (Ti 3:5), but on the Father’s faithfulness to His Son, Jesus (Jn 
6:37-40)!  The result is God’s total and absolute pardon of our sins (Isa 55:7; Jer 33:8) as we take on the 
inherited right (1 Pet 1:3-5) to become a member of God’s family (1 Pet 1:23), with a new heart, ability, and 
desire to please our heavenly Father (2 Cor 5:17)! 

Salvation and eternal life are purely issues of belief (Jn 3:16; Acts 16:31), just as God’s rejection and 
spiritual death are issues of unbelief (Heb 3:12; 10:29).  It is only by belief and trust in Jesus, the Son of 
God, that we who are “condemned already” can pass from death to life (Jn 3:18-21)!  Nicodemus, like so 
many “churched people” today, knew something about God’s law, but nothing of God’s love.  Although 
Nicodemus recognized Jesus as a good person and teacher (3:2), he did not yet know Him as his Saviour! 

The difficulty with Nicodemus is the same problem that has beset mankind since Adam. Instead of seeing 
Who it was that he is talking to, he saw only the literal quagmire of a second physical birth (3:4). …a 
natural man does not accept the things of the Spirit of God, for they are foolishness to him; and he cannot 
understand them, because they are spiritually appraised …(1 Cor 2:14).  Jesus adds to this carnal difficulty, that 
which is born of the flesh is flesh, and that which is born of the Spirit is spirit … do not be amazed … You must be 
born again (Jn 3:6, 7).  

These are among the difficult theology questions that one can spend a lifetime hung up on and still have 
unexplained questions.  But half a second in Heaven the questions won’t matter, and we likely won’t even 
remember them.  This does not suggest that the questions are unimportant; only that we have a limited 
understanding of the workings of God and some points of Scripture, this side of heaven (Isa 55:8-9).  But 
of what God has made known46,  we all arrive in this world through the natural birthing process, born of 
water.  This according to some Bible scholars is a reference to the fluid in the amniotic sac; which the 
unborn is submerged in during the mother’s pregnancy.  Just prior to labour and birth the “mother’s 
water” breaks and the child is introduced into the dry world in which we will all live out the days of our 
physical life.  In becoming a “Christian,” that is a member of God’s family, we need to be “born again” - 
born of the Spirit, reviving our spiritual nature (Ti 3:5) - into the kingdom of God.  There is a contrast 
between that the first birth - “flesh is flesh” and the second birth - “Spirit is spirit.”  That which is born of 
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flesh may in latter years be “born-again,” according to [God’s] mercy, by the washing of regeneration and 
renewing by the Holy Spirit (Ti 3:3b) 
  
Our assurance of salvation is not based on how good or great our humanitarian service or achievement is 
(Eph 2:8-9).  It is without exception God’s gracious work, based upon our personal acceptance of Jesus’ 
ultimate sacrifice, dying on the cross to pay for our sins; the “regeneration of mankind” (Bruce. 1983; p. 
84), and our “continual renewal by the Holy Spirit” (Ryrie. 1995; footnote Ti 3:5).  

The wind blows where it wishes and you hear the sound of it, but do not know where it comes from and where it is 
going; so is everyone who is born of the Spirit (3:8). 

Using the common forces of nature to illustrate a spiritual truth, in Greek the word pneuma can mean 
spirit, breath, and wind.  NavPress (2010) in their commentary on John takes “the wind” (v 8) as referring 
to the human breath; when we stop breathing, life is gone.  So too “God’s spirit is His breath (Gen 2:7), 
and is like a wind” (Acts 2:2; Schweitzer. 1985; p. 876-895).  The supernatural new birth is distinct and of 
God, apart from our natural birth and the will of man (Jn 1:12, 13). 

Nicodemus questioned “How can these things be” (2:9)?  To which Jesus answered, “Are you the teacher of 
Israel and do not understand these things” (v 10)?  How is it possible for you, who know the Scriptures, not to be 
aware of what the prophet Ezekiel said concerning Israel?  

Looking into the future, Ezekiel proclaimed that Israel would one day forsake its sin and in repentance 
turn to God.  Then I will sprinkle clean water on you, and you will be clean; I will cleanse you from all your 
filthiness and from all your idols.  Moreover, I will give you a new heart and put a new spirit within you; and I will 
remove the heart of stone from your flesh and give you a heart of flesh. I will put My Spirit within you and cause 
you to walk in My statutes, and you will be careful to observe My ordinances. You will live in the land that I gave to 
your forefathers; so you will be My people, and I will be Your God (36:25-28).  

Israel in its spiritual blindness had substituted religious rituals, and rabbinical regulations for worship 
and belief in God.  Israel had started out believing God (Ex 12:37; Nu 9:15ff) but its trust was soon 
marred by discontent (Ex 15:22; Nu 11:1ff); this had initially prevented it from entering Canaan (Nu 13:1), 
and now the eternity promised to all who believe (Jn 1:12).   Israel was so caught up in looking for a 
miracle that it failed to see that it was the miracle (3:11)!  

At the Second Advent, the Messiah will return to set up His kingdom on earth; Israel will be given a new 
covenant (Rom 11:26-27).  For all those Jews who have confessed and repented, like all born-again 
Christians they will be cleansed, given a new heart, and the presence of the Holy Spirit would be with 
them.  
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Truly, truly, I say to you, we speak of what we know and testify of what we have seen, and you do not accept our 
testimony.  If I told you earthly things and you do not believe, how will you believe if I tell you heavenly things 
(3:11- 12)?  

The “earthly things” that Jesus referred to is the evidence, what had been seen by man, of Jesus’ earthly 
kingdom.  Jesus was far more than the person whom Nicodemus had heard about and was now in 
conversation with; the truth was that He who was God, came down into the world in the flesh of man.  
Now the very One who was standing speaking with Nicodemus, was also in heaven!  One of the attributes 
of God is that He is in all places at one and the same time (omni-present): “there is a threshold that must 
be crossed in one’s understanding of, one’s relationship to, and one’s belief in Jesus if one is to have 
eternal life” (Bystrom. 2003; p. 78).  If Nicodemus didn’t know the earthly truths and how these correlated 
with what the Old Testament prophets had said of Jesus’ life and ministry,47    how could he possibly 
understand the heavenly things:48  the revelation of the incarnate Son of God, and His eternal plans for 
man’s redemption (Rom 16:25-26; 1 Pet 1:10-12) hidden [from man in the Old Testament] since the 
foundation of the world (Matt 13:35)? 

Walvoord (2004; p. 281) poses the much more telling question, “Since Nicodemus could not grasp the 
basic teaching of regeneration which Jesus presented in earthly analogy, how could he possibly 
understand and believe the more abstract heavenly matters such as the Trinity, [how Jesus descended from 
Heaven in] the Incarnation, [how He ascended to Heaven in the Ascension (v. 13)] and Jesus’ coming 
glorification?”  

No one has ascended into Heaven, but He Who descended from Heaven; the Son of man.  As Moses lifted up the 
serpent in the wilderness, (Nu 21:9) even so must the Son of man be lifted up; so that whoever [looks and] believes 
[by faith] will in Him have eternal life. 

In the Old Testament people would look to the bronze snake and live, not because the idol represented 
could bestow life, but rather it took an act of obedience and faith in what God promised! 
     
The Lord sent fiery serpents among the people and they bit the people, so that many people of Israel died.   … the 
Lord said to Moses, make a fiery serpent, and set it on a standard; and it shall come about, when he looks at it he 
shall live. … it came about, that if a serpent bit any man, when he looked to the bronze serpent, he lived (Deut 21:6, 
8-9).  

So too with the cross, new birth became available because of Jesus’ sacrifice for our sins. But we don’t  
look to the cross as anything more than a reminder of a Roman means of torture, that Jesus had to 
endure as payment for our sins (Col 1:19-22).  Jesus didn’t stay on the cross!  He has arisen and is our 
constant advocate before the Father 
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For God so loved the world, that He gave His only begotten Son, that whoever believes in Him shall not perish, but 
have eternal life.  For God did not send His Son into the world to judge the world, but that the world might be saved 
through Him (Jn 3:16-17). 

Salvation doesn’t come by looking at the cross.  It comes by looking to Jesus with belief and trust; 
accepting His crucifixion and death as our own for our sins, which the cross represents.  And like Jesus 
rising from the dead, we have been given a new life … 

 If anyone is in Christ, he is a new creature; the old things passed away; behold, new things have come (2 Cor 5:17); 
and with it a new and changed lifestyle.  … Jesus died for all, so that they who live might no longer live for 
themselves, but for Him Who died and rose again on their behalf (v 15). 

God’s love and salvation isn’t limited to just a few righteous individuals or to just one faith group, God’s 
love and salvation is for ALL who will believe in Him.  It is unfortunate that so many are deluded, 
thinking that God is like a loving grandfather who will somehow make a spot in Heaven for everyone.  In 
their disbelief they have rejected the basic truth of the gospel about the lost and saved. 

The Lord is not slow about His promise, as some count slowness, but is patient towards you, not wishing for any to 
perish but for all to come to repentance (2 Pet 3:9; 1 Tim 2:4).   

All people of every nation and tongue start life as rebellious and lost from God’s love and grace.  As the 
first created of mankind, Adam is representative of the whole human race. His sin of rebellion against 
God and God’s known plan for him (Gen 3) became the inherited nature of man; passed on to each 
successive generation. 

 The Lord God commanded to man, saying,  
“You may freely eat the fruit in every tree in the garden – except the tree of the knowledge of good and evil.  If you 
eat its fruit you will surely die”  (Gen 3:16, 17).   

The single limitation that God placed upon Adam was that out of all the trees in the garden, there was 
only one that was declared “off-limits.”  It didn’t matter what the need or desire, all privileges were 
revoked for that one tree!  With Adam’s (and our) obedience there was harmony with God; with Adam’s 
(and our) disobedience came judgment. 

God could have made us robots who unflinchingly obeyed every command, because we were 
programmed to do so.  But God instead took a giant risk, making mankind (Gen 2:7-8, 21-23)  in the 
likeness of Himself (1:26a).  Given the privilege of choice, man could either obey God out of love for Him, 
or disobey out of rebellion to Him.  It’s just that simple!  If we love someone we will obey them, because 
we want their approval in our way of life.  If we don’t love them, we don’t care what their plan is for our 
life; we want to do it our own way. 
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When the woman saw that the tree was good for food, and that it was a delight to the eyes, and that the tree was 
desirable to make one wise, she took from its fruit and ate; and she gave also to her husband with her, and he ate.  
Then the eyes of both of them were opened, and they now knew that they were naked;  and they sewed fig leaves 
together and made themselves loin coverings (Gen 3:6-7). 

Mankind’s sin of disobedience entered into the human race, and like a “computer worm” gone rampant it 
has infected everyone (Rom 3:23)!  Although physically alive, our spirit – that part of us that is eternal 
either returns to Heaven and God, or to Hell and the devil, is seriously and terminally infected without 
God’s further intervention.  

One of the greatest difficulties with many people, in coming to salvation, is they think that in order to be 
saved they have to complete some great feat worthy of a Nobel Prize; the likes of Winston Churchill or 
Billy Graham.  While some will achieve worldly greatness, all of our works, accolades, achievements, and 
commendations are attached to our physical body;  they are only temporal and do not in any way dictate 
our ultimate resting place.  

We will all physically die; our physical body will be cremated or buried.  But our spirit or soul lives on; 
those who have rejected Jesus are spiritually dead, they will enter Hell, losing all consciousness of God’s 
love and protection.   To restore our relationship with God, we must in this lifetime be born again (Rom 
6:23; 1 Pet 1:3).  When we trust in what Jesus has done for our salvation, the very life of God enters into 
our body and revives our spirit (Ti 3:5).   We are born-again! 

He who believes in the Son has eternal life; but he who does not believe the Son shall not see life, but the wrath of 
God abides on him (Jn 3:36). 

We have now come full circle from the prologue (1:5, 9-11). 

This is the judgment, that the Light has come into the world, and men loved the darkness rather than 
the Light, for their deeds were evil.   For everyone who does evil hates the Light, and does not come 
into the Light for fear that his deeds will be exposed. But he who practices the truth comes to the 
Light, so that his deeds may be manifested as having been wrought in God (3:19-21). 

Jesus is the light of the world; God’s plan of redemption for His creation.  That “Light has come” means 
that with the coming of Jesus we have:  

(1) an absolute source of truth;  

(2) condemnation of sin;  

(3) guidance for our daily decisions;  

(4) illumination to learn about God more clearly” (Barton. 1993; p. 65). 
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One of the persistent images that John uses is “Light,” as it clearly illustrates why sinners will not come 
to salvation. 

Salvation is purely an issue of belief and trust in the Son of God (Jn 1:12).  Nothing will more assuredly 
send us to hell than our disbelief in God’s gift of salvation in Jesus Christ (Jn 3:16); it is a personal 
choice!  “No choice” and procrastination is a choice! 

This Christian Bible Book study is distributed free of charge and has no actual or intended commercial value. 
There is no copyright other than expected “honour” protection by the recipients. The distribution list for this Bible 
Book study is “honour” protected and will not be disclosed or sold by the Maranatha Outreach 
(Marreach@shaw.ca).  
      
This Bible Book study may be emailed “forward” to 4 or fewer recipients at your discretion without prior 
permission. For distribution or email “forward” to 5 or more additional addressees or copies please notify 
Marreach@shaw.ca. The additional names and email addresses will be added to the next Bible Study originating 
from Marreach@shaw.ca. The maintenance and protection of the email contacts for this Bible Study is a legal issue 
as set out by Canada’s 2013 Anti-Spam Legislation (CASL).  
      
This Bible Book study may be downloaded by active service and ex-service persons of the Canadian military and 
RCMP from the “Military Christian Fellowship of Canada” Website.  
     Permission is granted to print and/or photocopy for personal Bible study purposes.    M.O. 10/14 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Scripture Survey Book Study 
New Testament Prologue 

END NOTES - Issue No. 1 

1. People of our century and sophistication in personal  and national security may wonder how it 
would be possible for an invading army to “manually” excavate a river diversion away from its 
capital city without anyone knowing.  For its time in history, Babylon was a vast size and 
known for its splendour as one of the ancient wonders of the world.   

Ancient historians (verified by recent excavations) tell us that the perimeter of the city 
walls was 60 miles, 15 miles along each side of a square.  Built of bricks 1 foot square and 4 
inches thick, the walls were reportedly 80 feet thick made up of packed earth between 
three parallel walls and topped with brick squares, allowing two armed chariots travelling 
abreast on top of the wall to quickly get around the city.  Depending upon the terrain, the 
walls in some places were purportedly 300 feet high, extending 35 feet into the ground so 
that no enemy could tunnel under them, and further protected by wide and deep moats.  
There were 250 watchtowers interspersed along the wall, with guardrooms for their 
soldiers and weapons storage.  There were also 100 brass gates allowing entrance to the 
city via a drawbridge, which was removed each night.  Lastly the walls were built with a ¼ 
mile clear space between it and the edge of the city  (Unger. 1966) 

Babylon was almost divided in half by the 
Euphrates River; at each end the river 
passed through an underwater tunnel 15 feet 
wide and 12 feet high.  Both banks through 
the city were protected by high brick walls 
with 25 gates for travel from one side to the 
other.  Ferries and stone landings were used 
for transporting goods within the city 
(Unger. 1966) 

Babylon’s downfal l came from two 
directions. It had become overly confident in 
the protection the walls afforded the city.  As 
a result it had come to ignore the fitness and 
effectiveness of its army.  Secondly, the army 
unheeded by blind leadership had started to 
ignore its responsibilities on the wall; its first 
line of defence! How could the lookouts not 

�  of �40 68



have seen their enemy digging a diversion to route the Euphrates River away from the city? 
This would be no small trench, to be misunderstood as anything other than protection for 
an assault upon the city. If the wall defences were blind to the trench, surely they would 
have [noticed] the drastic water level drop coming into and through the city as the river 
was diverted, or [launched a defence against] the large troop movement along the now dry 
riverbed and through the now exposed river opening in the wall. At the very least they 
could have sounded the alarm as the enemy was running across the 1/4-mile clear zone 
towards the city.  

Once inside, given the vast size and poor internal communications of Babylon, the 
inhabitants in the central city knew nothing of what was happening until long after the 
outer portions of the [city] had fallen. [The king and army commanders were] involved in a 
drunken festival, dancing and revelling which continued until the enemy was truly in their 
midst, and King Belshazzar’s life was in the hands of the soldier holding his sword to his 
throat (Richards. 1991).  

What does all of this mean to us today? Far too many people get caught up in their 
position or wealth, thinking that somehow this is going to protect them, or make them 
insular to market failure, or the emotional upheaval of home/office break-in and robbery. 
They are sadly wrong and on the short-list to disaster. As Christians, God’s only safe-guard 
is of our soul in Christ Jesus – Do not fear those who can kill the body but are unable to 
kill the soul; but rather fear Him who is able to destroy both soul and body in hell (Matt 
10;28), not in our material possessions - The land of a rich man was very productive. ... he 
began reasoning ... this is what I will do: I will tear down my barns and build larger ones ... 
And I will say... you have many goods ... take your ease, eat, drink and be merry ... But God 
said ... “You fool! This night your soul is required of you; and now who will own what you 
have prepared?” So is the man who stores up treasure for himself, and is not rich towards 
God (Lk 12:16-21).  

2. The treatment of the Jews from the Northern Kingdom of Israel, at the hands of their Assyrian 
conquerors, differed drastically from that of the Southern Kingdom of Judah and the 
Babylonians. The Assyrians had a fiendish cruelty towards the nations they conquered, and 
brought 300 years of cruelty and torment upon Israel. Their actions were motivated by the belief 
that swift and unrestrained cruelty ensured that their captive nations would neither challenge 
Assyrian authority nor attempt to escape their demanded servitude. Assyrian policy also included 
deporting the conquered nations from their homeland to resettlement and assimilation with 
Assyrian and other stable people groups with the intentions of destroying all national, religious, 
and language separation. The long-term benefit was population stabilization through 
intermarriage with Assyrians and other captured cultures; thinking that those who were blood 
related to each other were less likely to revolt and kill their own.  This spelt doom for the 
Northern Kingdom of Israel where intermarriage and the translation of its faith into a mixture of 
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paganism and Judaism would cost it its Jewish identity.  Its loss of identity, together with taking 
part in betraying Judah and Jerusalem’s destruction at the hand of Greece and later Rome made it 
into the much-hated Samaritans (2 Kg 17:24f).  

The Babylonians also practiced relocation of their captives, taking Judah back to Babylon. 
The difference was that the Jews, and other faiths, were allowed to live separately and 
continue practicing their faith, albeit without a Temple or animal sacrifices. This forced 
Judah to rethink their worship style. The result was the beginning of the local synagogue. 
Although the term “synagogue” is used only once in the Old Testament (Ps 74:8), Jewish 
tradition relates that many of these informal places of worship existed in their exile in 
Babylon, as places of prayer and study. The institution of the synagogue placed its 
emphasis upon worship within the context of the loyal community, through study and the 
preservation of the Holy Scriptures. During the New Testament times synagogues were 
scattered throughout Palestine and Jerusalem. With Jesus’ crucifixion and the persecution 
of the Church, synagogues appeared throughout the then known world of the 
Mediterranean.  

The Persian Empire favoured repatriation and the concept that if you are at home you’re 
happier than exiled elsewhere.  

In some measure these three philosophies continue to be practiced in our own day in the 
immigration policies of the United States and Canada. The United States immigration 
policy is a melting pot culture, not entirely unlike the earlier Assyrian policy of 
assimilation. Canadian immigration encourages repatriation within the confines of their 
newly adopted country. The United States through assimilation and a pervading 
nationalistic pride fosters a homogeneous country of one nationality. This is borne out in 
asking any US citizen who they are, and they will immediately tell you they are an 
American. Canada, however, boasts of its diversity of cultures making up the Canadian 
mosaic. There are no Canadians, we are all hyphenated Canadians: Irish-Canadians, 
German-Canadians, Indo-Canadians, Chinese-Canadians, etc... .  

The strength and weakness of these two cultures is that the melting pot encourages an 
adopted nationalism at the cost of the immigrants losing their roots. There are of course 
some exceptions, in our own day, most notably in the Islamic cultures; who shun any 
assimilation or compromise of their identity. In the Canadian Mosaic repatriation 
encourages a multinational identity with little nationalistic acceptance of their new home 
or unifying commonality.  

From these two models we find that nationalism, be it good or bad, is only obtained at the 
loss of our roots. This is also borne out in our Christian faith - whoever wishes to save his 
life shall lose it; but whoever loses his life for My sake shall find it. (Matt 16:25)?  
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3. Due to the long voyage of half way across the Mediterranean the Persian Army chose the large 
trireme, a 3-deck galley, having three decks of oars or slaves rowing, complimented with sails 
for the deeper waters.  This was capable of getting the Persians to their target fastest with all 
the standard naval warfare instruments of the time (catapults with large rocks and pots of tar 
to be set alight, and archers), plus a large complement of soldiers and their gear.  The Greek 
naval forces on the other hand, due to the rugged shoreline and many rock projections and 
islands had a much smaller single deck galley.  Even though having a smaller array of 
catapults, archers, and soldiers for boarding the enemy ships, they were designed for 
maximum maneuverability in the crowded, shallow inland waters amongst islands and reefs.  

4. The Hellenist influence eventually caused many of the Jews to live like Gentiles. In response a 
group of fundamental Jews calling themselves Hasidim was founded; from which the Essenes 
and Pharisees had their beginnings. Like the Hasidic Jews today, the Hasidim was  
ultra-orthodox insisting on the strict observance of Jewish laws and rituals. The Hasidim 
eventually formed the Sanhedrin, the Jewish Supreme Court and religious legislative body.  
While it was the responsibility of the priests to teach the laws and statutes of God, most Jews 
had lost all respect for the priesthood which was ripe with corruption.  As a result, the 
Pharisees and scribes were given the responsibility of interpreting and applying the Law. 
Some scribes were priests, and those who were not were pious and learned men in the 
community who had become experts in the Law. The Scribes and Pharisees came to enjoy the 
popular support of the Jews, as opposed to the Sadducees, which was made up of rich and 
powerful priests.  

The Pharisees’ downfall or Achilles’ heel was that they showed their approval of the Law by 
appearances, while their hearts were far from God (Matt 23:25-28; Lk 18:9). They became the 
antagonists of Jesus’ day.  

5.  Alexandria library was to become one of the ancient wonders of the world.  Its demise came 
about 100 BC amidst the wars and unrest of the Roman Empire.  The palace portion of the 
library (Brucheion) was accidentally burnt by Julius Caesar in the Alexandria War of 48 BC.  In 
trying to make up for the loss Mark Antony recompensed Cleopatra with 200,000 manuscripts 
from the library at Pergamum, deposited in the Alexandra Library external of the palace 
(Serepheum). The Serepheum was burned by Roman Emperor Aurelian in AD 273 in 
reconquering Egypt for Rome. What remained of the once great Alexandria Library was 
destroyed by Omar with the Moslem conquest of Egypt in AD 645.  

6.  Herod the Great began public life as military prefect of Galilee, appointed by Antipater, his 
father, procurator of Galilee. Given his degree of dedication and willingness to use all available 
resources to suppress any insurrection, however slight, the governor of Syria also appointed 
him military prefect of Coele-Syria. After Julius Caesar’s assassination and during the ensuing 
civil war, Herod sided with Mark Antony and was appointed by the Roman Senate as King of 
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the Jews. After Antony’s defeat by Octavian (Augustus Caesar) Herod pleaded to keep his life 
and throne; appointed as the King of Judea in 37 BC.  To selected Roman cities, Herod robbed 
the Jews, of his own charge, and made lavish gifts to beautify them.  Within a few short years 
Judea was left in utter poverty and demoralization. The Jews’ suffering and misery under 
Herod’s rule was greater than at any time since returning from exile to Babylon. Even though 
he later appropriated extravagant expenditures to beautify the Jerusalem Temple, he was never 
forgiven for his brutality.  

Herod had an overly active suspicious nature, and suffered severe bouts of depression during 
which he indiscriminately ordered the murder of family and friends alike. Under growing 
suspicion of Hyrcanus II, the former High Priest, Herod had all leading members of his family 
(Hasmoneans) executed (29 BC).  Unable to bring harm to the high priest, himself, Herod 
framed his father-in-law Hyrcanus II for plotting insurrection with the Nabateans; destroying 
whatever credibility and influence he may have had against Herod. He then had his wife 
Alexandra (Herod’s mother-in-law), daughter Marianne (Herod’s wife), and younger brother-
in-law Aristobulus killed, and he executed his own father’s brother Joseph for adultery. Many 
of the Pharisees opposing Herod were tortured and felt such that the dead counted 
themselves fortunate.  

Herod married ten times; his wives and his many sons were systematically executed for 
presumably plotting against his throne.  As Herod neared his seventieth birthday he became  
obsessed with exterminating all his sons with the sole exception of his chosen heir, Antipater. 
Now in declining health, Herod was visited by Magi from the east (Matt 2:1-12), who as experts 
in astronomy were following a star foretelling of the birth of the King of the Jews in 
Bethlehem. Enraged with jealousy, Herod ordered his soldiers to kill all newborn and up to 
two years old males in Bethlehem and “all its vicinity” (2:16). Five days before his death, 
Antipater, his chosen heir, was also executed. Fearing that his death would not evoke any 
mourning from his much-hated Jews, he had ordered that upon his death the civic leaders of 
Jericho, where he was then living, were to be executed knowing that this would become a time 
of national grief.  

When King Herod died, age seventy, in 4 BC, the lands and responsibilities were divided 
among his three surviving descendants. Achelaus, who succeeded to the throne (Matt 2:22), 
was an incompetent tyrant, governing over Judea.  Responding to a riot caused by the 
slaughter in Bethlehem, Achelaus dispatched his troops to Jerusalem.  Three thousand Jews 
were butchered in one day; the Temple Courts strewn with corpses.  A bitter battle ensued and 
only brought under control by additional Roman troops from neighbouring Syria and Arabia; 
the rebels fled and were pursued, captured, and 2,000 men crucified.  Rome banished 
Achelaus from rule and Judea only a few short months into his reign; he was replaced by 
Rome’s appointed procurator Coponius.  
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Herod Antipas ruled over Galilee and Perea until AD 39; he reputedly ordered John the 
Baptist be beheaded.  Then fearing that Jesus was John the Baptist resurrected (Matt 14:1- 2ff), 
Antipas presided over Jesus’ arrest and transfer to Pontius Pilate (Lk 23:6-12).  Philip was 
appointed tetrarch of part of the Transjordan and territory NE of the Lake of Galilee LK 3:1). 
Later Herod Agrippa I, a grandson of Herod, ruled over Judea from AD 37-44.  His son Herod 
Agrippa II maintained power and influence over Judea until AD 70, when Jerusalem was 
destroyed and burnt by Roman siege forces (Lockyer. 1986).  

END NOTES - Issue No. 2 

John 1:1 - 19 

7.  In quoting Morris’ (1971) recollection of C.C. Torrey, “At the Annual Meeting of the Society of Biblical 
Literature and Exegesis in New York City, in December 1931, (Torrey) challenged [his] New Testament 
colleagues to designate even one passage, from any of the four Gospels, giving clear evidence of a date 
later than AD 50, or of origin outside of Palestine.  The challenge was not met, nor will it be, for there 
is no such passage.”  From which Morris adds, “At least this ... shows that the evidence for a late date 
is not obvious.”  Morris (1971; p. 33) also points to the internal evidence (Jn 5:2) in referring to the 
pool of Bethesda, John writes, “Now there is in Jerusalem ...” not that there was.  The point being that 
John uses the present tense (there is) meaning that it was still in existence and populated by the sick, 
rather than something that was already destroyed [at the same time as Jerusalem and the Temple] by 
Rome (70 AD) and left to memory. 

8. One of the false teachings was the Docetists that held that Jesus never really became incarnate 
(having bodily human form).  It only seemed so.  Likewise, the Gnostic teaching was the pure deity 
could not be united with flesh that was entirely evil.  To combat such thinking, John was emphatic 
“the Word became flesh and dwelt among us” (Jn 1:14).  Jesus, God from all eternity, took it upon 
Himself the flesh of sinful man (incarnation), yet was without sin (2 Cor 5:21); possessing all the 
attributes of deity (Phil 2:6) and the attributes common to man.  Jesus had to be fully human to be 
tempted in all ways like man, suffer and die for our sins, yet He must be fully God for his death to be 
effective as the payment for our sins.  Jesus died and rose again (Jn 19:30-42; 20:12, 17, 20, 27-28), and 
exists forever as the God-man in His resurrected body (Acts 1:11; Rev 5:6). 

9. The word “Gospel” is an old English word translated from the Greek word “euangelion” (eu- “good” 
and angelion, “message”) giving us “good news or good message.”   

Although there were many letters and manuscripts written detailing with Jesus’ words and deeds in 
the first century after his crucifixion, God only inspired four men, Apostles, (1 Thess 5:27; Col 4:16), 

�  of �45 68



only two of whom (Matthew and John) were eyewitnesses of Jesus’ life, ministry for more than three 
years, and resurrection, to write the Gospels.  God oversaw these authors (Matthew, Mark, Luke, and 
John) such that while they used their own individual personalities and writing styles in the original 
manuscripts, they were able to compose and record without error God’s revelation to man (1 Tim 
3:16).  While God unveiled the truth of the Scriptures to the writers, He did not dictate their writings.   

From amongst all the available letters and manuscripts of Jesus’ life, in the first century, the early 
Christians carefully selected what they deemed as inspired and authentic to become the Canon 
(contents) of Bible as we know it.  The term ”Bible” is derived from the Greek “Biblion” meaning 
“roll” or “scroll;” the meaning later included “book” (Lk 4:17) and the “inspired Word of God” (2 Tim 
3:16; Rom 3:2; 2 Pet 3:16).  The books of Matthew, Mark, and Luke are referred to as the Synoptic (one 
or same view) Gospels, as they share a lot of common material that John does not include in his 
Gospel.  The synoptic gospels primarily record Jesus’ life and ministry in Galilee, and His last weeks 
in Jerusalem.  John, on the other hand, omits Jesus’ birth, ancestry, baptism, temptation, and 
transfiguration.  He instead focuses his attention on Jesus’ work and deeds in Jerusalem over the 
three years of His public ministry.  Rather than giving another rendition of the teaching parables in 
the Synoptic Gospels, John opts for the longer discourses relating to Jesus’ identity and mission, not 
appearing in the other gospels.  Written almost 30 years after the other Gospels (AD 50), John’s 
Gospel is very different to that of the other three writers.  John almost seems to take it for granted 
that the readers of his letter to the churches would have already studied the letters from the other 
three Apostles, and therefore know all the facts about Jesus’ life, and the events surrounding His 
crucifixion.   

John, himself a faithful Jew, “understood Jewish beliefs, teaching, and lifestyle. Throughout [his] 
gospel, John is careful to clarify and explain the subtleties of Jewish thinking for the Gentile readers 
who might not otherwise understand these details in his writings” (Harney. 1995; p. 9).  John takes 
great care in revealing Jesus’ deity and true identity; the Word (1:1), the only Son (3:16), Lamb of God 
(1:29), Son of God (9:35), true bread of life (6:35), light of the world (8:12), resurrection (11:25), and the 
true vine (15:1,5).   

Of the many Bible translations that have come to us over the centuries, many of the authors have 
gone back to the original manuscripts for their translations.  But regardless of how correct and 
diligent they may have been to capture the nuances of the changing English language, these new 
translations do not carry the same authenticity or authority of God as was given to the original Gospel 
writers and manuscripts. 

10. Charles Ryrie in his Study Bible reminds us that, three ideas are involved in our redemption: 

1. paying the ransom with the blood of Christ [1 Cor 6:20; Rev 5:9]; 

2. removal from the curse of the Law [Gal 3:13; 4:5]; and 

3. release from the bondage of sin into the freedom of grace. 

�  of �46 68



11. The “Word” and the term “Logos”  

(1) The “Word” is in one sense to harken to “the truth that it is the very nature of  God to reveal 
Himself.  A man’s word is the means whereby he reveals what he is thinking.  The Word of 
God is His thought (if we may put it so) uttered so that man can understand it” (Dodd. 1944; p. 
29.)  

(2) “The term Logos is seen to describe God in the process of self-communication – not the 
communication of knowledge only, but in a self-communication which inevitably includes the 
imparting of true knowledge.  The Logos is the Word of God that is at the same time a 
declaration of His nature and calls into being a created life in which a divine power 
circulates” (Barrett. 1955; p. 61). 

(3) The term Logos is a Greek philosophical term signifying the principle of reason or the 
inherent order in the universe; imposing form on the material world and making up the 
rational soul of man.  “The Word of God” in the Old Testament is a reference to God in 
action, especially relating to creation, revelation, and deliverance.   

12. Raymond Bystrom in his study of the book of John writes:  “As the agent of creation ... the Word has 
authority over all things.   There are no exceptions. Everyone must submit to the claims of the Word 
upon him or her, even if they fail to recognize these claims.   The Word, however, is not only the 
creator, but also the sustainer and redeemer of all creation.   In Him was life, and the life was the light of 
all people.  The meaning of “light” here goes beyond the notion of God imparting reason or insight to 
men and women.  Light in John’s gospel is the synonym for revelation and salvation (c.f. 8:12; 11:9), 
while darkness speaks of evil and falsehood.  Life and light continue to come to all created things and 
persons through the Word, Jesus.  He creates and restores our relationship to God, others, and the 
rest of creation” (God Among Us: Studies in the Gospel of John. 2003; p. 20-21).   

13. John’s confession of Jesus would have caused no small stir among his followers and opponents (Jn 
1:19-34).  Six months into (Zacharias) Elizabeth’s pregnancy (1:5, 12-13, 24) the archangel Gabriel 
visited Mary, the soon-to-be-mother of Jesus.   This made John the Baptist some 6 months older than 
Jesus.  How then could Jesus be older? Secondly, John was to be as a “voice in the wilderness” (v. 23), 
calling people to repent of their sins and baptizing them as confirmation of this first step of faith, 
repentance. While pointing Jesus out (v. 29), John declared Jesus as of a far higher rank than himself 
(v. 30).  It’s impossible to distinguish between those who were following John and those who were 
convicted by John’s challenge to clean up their lives, confess and turn away from all that was sinful.  
At the height of John’s calling (Jn 1:19ff) many of his followers erroneously worshipped him as the 
Messiah.  So much so that in Acts 19:3, some 60 years after denying he was the Messiah, or Elijah, or a 
prophet (Jn 1:20-21), there were still some believers who held only to John’s baptism.   The necessity 
of John recording the exchange between the priests and Levites in his gospel is to confirm that he 
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was not their awaited Messiah, only a single voice crying in the wilderness.  Beginning with Abraham, 
having faith meant waiting (Gen 12:1-4; 15:4-6), all the more so for the Messiah.  John the Baptist was 
to be the last of waiting; his act of baptizing and repentance was preparatory for the coming of the 
Messiah.  John’s baptism of repentance, which caused so much confusion among the scribes and 
Pharisees (Matt 3:7; Jn 1:19), was a necessary transition for those who were waiting to become John’s 
followers.  From Jesus onward, faith became a matter of repentance and obedience.   John the Baptist 
takes their questions one step further (1:27) by saying that despite his popularity with his followers, 
his ministry was merely that of baptizing sinners declaring their repentance; but his authority was so 
far below that of Jesus’ that he was not even worthy of untying his thongs.  The significance of this 
comment was that the rabbis of the day thought that every task a slave did for his master, a disciple 
should likewise do for his rabbi.  The single exception to this rule was that while the slave was obliged 
to untie his master’s sandals, this was too demeaning a task for a follower to do for his rabbi.  John’s 
comment was that he was not even worthy to be Jesus’ slave!   The one who was unworthy of even the 
lowest servant’s task to untie His sandals was blessed with introducing Jesus to the waiting throng 
(1:29-30), baptizing the Son of God (Jn 1:29; Lk 3:21), and seeing the Spirit of God descending onto 
Jesus (v. 32).   “John’s preaching of repentance turns into a testimony of Jesus, and his baptism into an 
occasion for the manifestation of Jesus to Israel” (Gundry, Robert H. 1994. A Survey of the New 
Testament; p. 264).   

14. Barton in commentary notes that many believed superficially in Jesus when they saw his miracles.  
But they did not believe in Jesus as the Son of God.   They “believed in him while he fulfilled their 
expectations of what the Messiah should be, but they left him when he defied their preconceived 
notions.   We must believe in Jesus as Jesus, the Son of God; we must wholeheartedly believe in Jesus, 
not limiting him to our ideas and misconceptions; we must regard Jesus as the Bible truly presents 
Him” (Barton, Bruce D., et al. Life Application Bible Commentary: John. 1993; p. 9). 

END NOTES - Issue No. 3 
John 1:19 – 2:12  

15. Continuing from the New Testament Prologue; after Ptolemy (Greece) turned on them, the 
Israelites looked to the Seleucids as a means of re-establishing Jewish rule in Israel.  This decision 
turned out to be a poor choice of ally who after entering Jerusalem, robbing, and desecrating the 
Temple, the Seleucid army pulled out leaving behind its chief tax collector with a contingent of 
soldiers.  After confiscating all available money through tribute and taxation, King Antiochus 
Epiphanes withdrew his army, setting the city ablaze, levelling their homes and taking captive all 
women, children, and cattle.  Even after all that Israel had endured in losing its land and being 
taken into exile by the Babylonians and ruthless Assyrians, the Seleucids’ treachery was its most 
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bitter punishment, made all the more so because Judah had invited them into its country as 
guests.  They came, hiding their true intentions of crushing the nation and destroying its faith. 

      
Having suffered enough, a small village priest, Mattathias, killed the Seleucid commissioner as he 
watched a few Jewish traitors offering a sacrifice to a pagan god in the Temple; beginning the 
Maccabean Revolt.  They knew that the Seleucid army, made up of ex-patriots, well-seasoned, Greek 
soldiers from Alexander’s former army, could easily quell any sizeable uprising.  So they instead 
resorted to guerrilla warfare tactics; Mattathias and his sons fled to the Judean highlands attacking 
soft targets intended to demoralize the enemy.  Hiding in caves and secluded hideouts, their cause 
started attracting more and more disenchanted Israelites wanting to join the struggle between 
Israel and the Seleucid occupation forces.  Though small in numbers, untrained and poorly 
equipped, their stealth and bravery won out. 
      
After the death of Mattathias, his son Judas took up leadership of the struggle now known by his 
surname, Maccabee; first known as Hasmoneans, the surname of Mattathias.  Within six years, 
Jerusalem had been reclaimed, the Temple purified, and daily offerings were reinitiated.  
Elsewhere, throughout Judea, Galilee, and the Transjordan the war raged on.  
      
Losing more battles than they were winning, the Seleucids’ had to reconsider their strategy.  
Mounting a colossal army the Seleucids’ encountered the Maccabean forces south-west of 
Bethlehem.  In the early stages of the battle the Seleucids’ deployed their secret weapon, large 
elephants flanked by cavalry.  Unable to maintain their defences against the elephants and superior 
numbers of cavalry and soldiers, the Maccabees surrendered. 
      
As part of the peace treaty the Seleucids rescinded their law enforcing pagan idol worship, the 
sacredness of the Temple would be honoured, and while Israel was promised freedom of religion, it 
would remain an occupied nation.  Wanting nothing short of self-government and complete 
independence, the rebellion began again in earnest for another 15 years.  In 142 BC the Israelites 
won their freedom from Syria (Seleucids), and the first Maccabean king*, Aristobolus I, was 
crowned “King of the Jews.”  His was a short reign, succeeded by his son Alexander Jannaeus, who 
was a tyrannical ruler.  Over time the numerous skirmishes with the Seleucids had their effect, and 
Syria became less and less of a military threat.  Upon Jannaeus’ death the crown went to his 
mother, Alexandra; who made her first son, John Hyrcanus II, the High Priest.  Following a 
peaceful reign, the crown went to her second son, Aristobolus II.  About this time, Antipater, 
Roman Governor of Idumaea, allied himself with Hyrcanus II, and with Rome’s military help he 
was able to overthrow Aristobolus II.  Antipater kept Judea for himself and Hyrcanus remained the 
High Priest. Antipater then made his first son, Phasael the first Prefect of Jerusalem, and Herod, 
his second son, Governor of Galilee.  Antipater was later murdered.  Herod**, his son, remained in 
Jerusalem as now King of the Jews with Rome’s support. Rome’s intervention was poorly received 
by Israel and civil war threatened.  Tiring of the ongoing skirmishes and unrest in Palestine, Rome 
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dispatched Pompey and his legions who after defeating Syria, continued down into Palestine, 
taking Jerusalem.  Roman peace (Pax) was strictly and brutally enforced.  The edifice over the graves 
of the House of Herod (7 in total) was that they were “guilty of oppression, tyranny, and a burden to 
the country in the highest degree” (Packer, et al. 1995; Keller, et al. 1980). 

*     At the death of Judas all spiritual and political power was given to Judas’s    
       brother’s son, John Hyrcanus I; who became the High Priest.  

 **  Herod was undoubtedly the cruelest ruler of all times.  Sensing some level  
       of competition or treason he ordered the death of the High Priest, Hyrcanus.  

 For the same reason he also ordered the death of his wife, Miriamne, and his  
       two sons by her.  Later, on his deathbed, Herod ordered the death of his son,  
       Antipater, by another wife.  It was this same Herod, who upon hearing of the   

 Birth of Jesus ordered the death , in Bethlehem, of all Jewish boys up to 2 years     
       of age (Matt 2:2-8, 16-18). 

16. This differs greatly from the Christian baptism, which is an acknowledgement of what already 
exists. The Christian baptism always follows salvation! It is a public acknowledgement of our 
accepting Jesus’ sacrifice and death as substitutionary for our sins (Jn 3:16).  Jesus who knew no 
sin (2 Cor 5:21), became our sin, was crucified, died, and resurrected (1 Cor 15:3-4) to restore us to  
children of God (Jn 1:12).  Baptism can be likened to a marriage ceremony; it is a public 
proclamation of what is already a reality in our heart.  Just as a marriage certificate will not make a 
good marriage; baptism without salvation will only make a dry sinner wet!  After salvation, 
baptism is a public act and witness before the Church of what God has already accomplished in 
our heart (Rom 10:9-10). 

17. John in his gospel uses the term “the Jews” (hoi loudaioi) almost as a technical title for the Temple 
religious authorities (priests and Pharisees); both of whom were often denounced by John the 
Baptist (Matt 3:7) and Jesus (Matt 23:13-33).  Many of the priests and Pharisees openly obeyed 
God’s Laws, assuming that these would make them look pious to their peers and onlookers (Matt 
6:2, 5; 23:5-7), but their hearts were consumed in pride and greed (Jam 2:2-3).  The Pharisees also 
believed that their 610 man-made laws were equal in authority to the Laws of God (Matt 23:2-5). 

18.The Sanhedrin was a standing council of 70 members, plus the High Priest as President. As a legal 
body (Supreme Court) it had both legislative and judicial power over all matters of the Jewish faith 
and civil issues, within the limits imposed by Rome. The origin of this council was in the body of 
70 elders appointed by Moses (Nu 11:16-25). 

19.The Pharisees together with the Sadducees made up the 70 seat Sanhedrin, the Jewish ruling 
Council and High Court. The Sadducees represented the aristocratic priesthood, and were 
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opponents to the Pharisees who were lawyers representing the legal process of Judaism. The name 
“Pharisee” is derived from a root meaning of the Hebrew word, “to separate”, thus the name refers, 
“those who have separated themselves from all loose religious practices and live in strict 
accordance with the Law” (Morris. 1971; p. 139). 

      
The origin of the Pharisees was as laymen in the post exile synagogue rather than the Temple 
priesthood, and had gained greater recognition as Israel returned to the Laws of Moses during its 
exile and release from Babylonian exile.  This return to its faith necessitated an explanation or 
interpretation of the Law (Neh 8:7, 8); to which the Pharisees and Scribes were obliged.  The 
Sadducees supported only the Pentateuch, or the first five books of Moses, as being authoritative, 
and rejected the Talmud or popular Pharisaic interpretations of the Law.  
      
The Pharisees, numbering some 6,000, were ultra-orthodox, zealots dedicated to the traditions of 
the elders (Matt 15:2; Mk 7:3-5) and the strictest observance of their religion as outlined in the 
Talmud. The Talmud was the Pharisaic school’s interpretation of the Law.  The Pharisees were fully 
conversant with the Scriptures and Talmud (Matt 23:2), tithed (Lk 18:12), fasted (9:14), and prayed 
(Mk 12:40); but they were also hypocritical (23:15), self-righteous (Lk 18:9), and the foremost 
persecutors of Jesus (9:3) (Ryrie. 1995; footnote Matt 3:5).  
      
Neither the Sadducees nor Pharisees were held in very high esteem by the regular citizens; the 
Sadducees because of their pious snobbery and ecclesiastical politics, and the Pharisees because of 
their contempt for the ordinary Israelite.  According to the Pharisees the uneducated, untrained 
common Israelite lacked both knowledge and commitment to the Law.  The Pharisees were the only 
Sanhedrin members to survive the Jewish war against Rome (66-70 AD), and they formed the basis 
for modern Talmudic Judaism.                   
      
As authorities of the Law, the Pharisees believed they had the truth and therefore the right to stand 
in judgment of other religious teachers. It was therefore their responsibility to investigate John the 
Baptist and Jesus (Matt 3:1-12; 9:1-13).  Their question to John (Jn 1:25)  was, essentially, “Since you 
have no official title, why are you baptizing?”  The meaning being, “If you’re not one of us, or have 
not been given authority by us, you can’t do that!” 
      
The major stumbling block for the Pharisees was that John was baptizing Jews! Baptism was 
normally reserved only for Gentiles who had converted to Judaism.  In questioning John’s 
authority to baptize, the Pharisees were asking, who gave him the authority to baptize Jews; treating 
God’s chosen people like they were Gentiles!  John’s reply was, I baptize with water,” that is he was 
only helping the Jews to perform the symbolic act of repentance.  But that soon One would come, 
who would be able to forgive each person’s sins; something that only the Messiah could do 
(Tyndale. 2008). 
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20.Baptism was not new to Judaism. To John the Baptist it was a symbolization of purification for sin 
(Mk 1:4; Lk 3:3), as in repentance. The Septuagint (Gk translation of the Old Testament used as a 
Bible by the early church) used “baptizo” as meaning “cleansing and washing with water as 
required by the Law for ritual purification” (Ex 30:17-21; Lev 11:25; Nu 19:17). In New Testament 
times the Jews used ritual bathing pools for personal purification. Such pools have been found by 
archeologists on the Temple Mount, in the homes of the wealthy in Jerusalem, and in the Essenes 
communities. Each pool site had a smaller reserve pool that was filled with rainwater because the 
Rabbinic Law said that “living” or flowing water must be used in purification. John’s baptism was 
in conformity with this Law, since he baptized in the Jordan River (Mk 1:5; Jn 1:28).  As Jewish 
purification rites typically involved immersing the individual in water, John also immersed those 
coming for baptism. How John’s baptism differed was that it was no longer a private ritual of 
personal purification. It was now a public act symbolizing that individual’s repentance and 
recommitment to God’s Laws in anticipation of the Messiah’s imminent return. 
      
Although practiced by all Christians, baptism differs within the Christian faith over its significance, 
mode of baptism, and who should receive baptism.  This confusion goes back to the 3rd Century 
AD and the term “sacrament”; by combining Latin (sacer) for “sacred or holy”, and Greek for 
“secret rite or mystery”, the derived Latin word became “sacramentum” for a holy secret mystery. 
Not a mystery as in its secular meaning of an uncertain event or situation, but the mode by which a 
sacrament works. From its earliest meaning, sacrament was “a sacred truth beyond human 
comprehension that was to be cherished and not exposed or explained away”. Through the 
sacrament of baptism there is a public (outward) testimony of Christ Jesus mysteriously coming 
into the heart of the saved individual, filling his soul with grace. In Anglican catechism the meaning 
is “an outward and visible sign of an inward and spiritual grace”.  That is, without salvation, first, 
baptism is little more than a sinner getting wet! 
      
Beginning in the 12th Century Roman Catholic and Eastern Orthodox Church there were seven 
sacred or secret rites that were publicly performed: baptism, Holy Communion (Lord’s Supper or 
Eucharist), confirmation, penance, extreme unction (Last Rites), ordination (Holy Orders), and 
matrimony (marriage). Protestant Reformers of the 6th Century reduced the numbers of sacraments 
from seven to two – Baptism and Communion; Jesus Himself was baptized and shared bread and 
wine with his disciples at the Last Supper.  In offering bread and wine as his body and blood (1 
Cor 11:24, 25), Jesus was referring to His shed blood on the cross (Jn 19:34) and death by 
crucifixion (19:17ff), followed by His resurrection (Jn 20)! Without His resurrection this sacrament 
would have no meaning or purpose. Jesus then charged them with, Go therefore and make disciples of 
all nations, baptizing them in the name of the Father and the Son and the Holy Spirit (Matt 28:19). In the 
New Testament “grace” is often inferred to be “a gift from God to assist Christians in godly living”; 
By the grace of God I am what I am … (1 Cor 15:10). There is no biblical basis for the other five 
sacraments, only a history of church tradition. 
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21. Speaking on the subject of high profile evangelist P.L. Metzger, he notes that few Christian 
celebrities are seemingly willing to model the same humility as that of John the Baptist. “The 
Christian leverages the gospel for her or his own benefit. The saint asks God to leverage his or her 
own life and fame for the gospel and for people. The celebrity wants to be famous. The saint wants 
to be influential so that others might meet Jesus. The celebrity will sacrifice others for his or her 
own ascension. The saint will sacrifice herself or himself for the benefit of Jesus’ elevation and 
other’s union with Him – preparing the way for the Lord in their barren wilderness …” (Metzger. 
2010; p. 51). 

22.Even though related through their mothers (Lk 1:36), Scripture doesn’t tell us whether John and 
Jesus ever met during their youth. Of what we do know, John spent his early years of preparation 
in the desert (Lk 1:80). Even if they had met during their youth, John had no inkling that Jesus was 
the Messiah until His baptism and God confirmed His identity by saying, This is My beloved Son, in 
Whom I am well-pleased (Matt 3:16-17).  John’s revelatory insight was through the Holy Spirit (1:31, 
32, 33), much as it is for us today (1 Cor 12:3; 1 Jn 4;1-3). 

23.John the Baptist had a following of many disciples; from which two (Andrew and John) left him to 
follow Jesus. Although many more remained with John throughout his ministry; some still 
regarded themselves as John’s disciples even after he died. 
Apostle John will call forth seven witnesses to prove that Jesus is the Messiah: 

- John the Baptist, who knew Him as the Son of God (Jn 1:34); 
- Nathanael, who recognized Jesus as the Son of God (1:49); 
- Peter, who admitted that Jesus was the Son of the Living God (6:69); 
- Martha, who also knew Him as the Son of God (11:27). 

24.Bartholomew, traditionally thought to be Nathanael. (Mt 10:3; Mk 3:18; Lk 6:14), lived in Cana, near 
Nazareth (Jn 21:2). 

25.Had Jesus been introduced as from Bethlehem, his birth place, rather than from Nazareth, his 
family home, Nathanael’s retort would have been quite different.  
          
The name of Nazareth in Aramaic means “watchtower;” thought to originate from it being 
geographically close to the south and west bound caravan routes, and overlooking the northern 
highway used by the Roman legions travelling to the Decapolis. In spite of its close proximity to 
the major centres, Nazareth was little more than “an eagle’s nest,” or observation post isolated by 
high mountainous topography   (365M/1,200 feet above sea level) from all it overlooked. 

“This apparent isolation [made it somewhat of] a frontier town on the southern border of 
Zebulun, [also contributing] to the reputation that Nazareth was not an important part of 
the national and religious life of Israel. This coupled with a rather bad reputation in morals 
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and religion, and a certain crudeness in the Galilean dialect, prompted Nathanael,    when 
he first learned of Jesus of Nazareth, to ask, ‘Can anything good come out of Nazareth?’ (Jn 
1:46). 

[By it being the place of his upbringing,] Jesus became known as ‘Jesus of Nazareth’ (Lk 
18:37; 24:19; Jn 1:45). There is prophetic significance as well to His being known as a 
‘Nazarene’ (Matt 2:23)” (Lockyer et al. 1986; p. 748). 

26. In his commentary Kent Jr. writes that while sitting under the fig tree, “it is possible that 
Nathanael may have been meditating on his illustrious ancestor (Jacob) … Geographically this 
could have been near the place where Jacob had his dream of the ladder reaching the heaven 
(Gen 28:10-22).  To Jacob the dream revealed God’s presence was open to him, with angels 
available to minister on his behalf.  Our Lord revealed to Nathanael that the true basis of access to 
heaven is Jesus Himself.  He who is both Son of God and Son of man provides the perfect ladder 
by which God and man can meet. The “seeing” to which Jesus referred was not a physical 
experience … but the spiritual understanding that believers gain as they accept the revelation that 
God provides in Christ” (2005; p. 42).  

      
Picking up on this same theme, Metzger writes, “Jesus is clearly claiming to be the ultimate Bethel – 
the place where we meet God.  Angels will descend on Him and ascend from Him, just as they did 
while Jacob dreamed at Bethel.  Jesus is the stairway to heaven. … Some scholars call themes such 
as the stairway to heaven or bread of life or light of the world or good shepherd replacement or 
fulfillment themes.  For example, just as Jesus is the ultimate Bethel, Jesus is the living water, greater 
than Jacob’s well (Jn 4:1-26).  Jesus is the ultimate Temple, greater than the temple is Jerusalem 
(2:18-22).  Jesus is the true bread of heaven, greater than Moses or the bread (manna) he gave the 
people (6:1-59).  Jesus is the true light, greater than the light of the feast of Tabernacles (7:2; 8:12). 
Jesus is the good shepherd, so unlike the poor shepherds of Israel (10:1-30).  Jesus is the true vine, 
unlike the bad vine of Israel (15:1-17).  Jesus sums up the Hebrew Scriptures in His person and 
work. His story encloses all of Israel’s history – and all of human history for that matter, as the 
narrative of the eternal Word and Creator made human flesh.  It is a microcosm of the whole.  The 
entire Scriptures point to Him and bear witness to Jesus taking up and transforming all of Israel’s 
history. (Metzger. 2010; p. 53). 

27.Morris points out that Jesus is given several titles: Logos (1:1), God (v. 1), the light of men (v. 4), the 

true light (v. 9), the only begotten Son of the Father (v. 14), a greater man than John the Baptist (vs. 
15, 26f, 30), Jesus Christ (v. 17), the only begotten God or Son (v. 18), the Lord (v. 23), the Lamb of 
God (v. 29, 36), He who baptizes with the Holy Spirit (v. 33), God’s chosen One (v. 34), the Son of 
God (v. 49), Rabbi (v. 38, 49), the Messiah (v. 41), He of whom Moses and the Prophets wrote (v. 45), 
the King of Israel (v. 49). … All these titles have been used by others.  Jesus calls Himself simply, 
“the Son of Man”  (1971. p. 171-2). 
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28. Throughout Israel’s Old Testament history, the birth of every male child was potentially looked 
upon as its long awaited Messiah.  The problem, however, was that they were waiting for a messiah 
who would be a military leader, someone who would deliver them from the oppression of Roman 
occupation forces.  God was not interested in delivering Israel from the then dominant military 
power. God’s plan was to offer all men freedom from the tyranny of their bondage to sin (Jn 
1:19-29; 3:16-17). 

      
John the Baptist understood the role of the Messiah, so when he saw Jesus he was quick to reveal 
Him, Behold the Lamb of God who takes away the sin of the world (1:29). The title that John used for 
Jesus described how the Lord would accomplish God’s redemptive plan. Throughout the Old 
Testament the sacrifice of an animal was an integral part of God’s plan; blood had to shed on behalf 
of the individual’s sin (Heb 9:22). The one who would redeem the world had to be perfect and 
sinless (Heb 10:11-12; 1 Pet 3:18). Only Jesus, who was divinity cloaked in humanity, is able to 
relieve mankind from the oppression of sin. 

29.That the family would run short of wine may suggest that the hosting family was poor, and had laid 
aside less than the required amount, and hoped for the best. “While there may not have been any 
first-century bridezillas, and while Mary’s society didn’t spend forty to seventy billion dollars a year 
on the wedding industry, nonetheless people could still lose their cool, and their honour, and their 
fortunes on a wedding day” (Metzger. 2010; p. 56).  

30.According to Jewish Law anyone could become unknowingly unclean in everyday life situations 
(Mk 7:3-4). The Jews, being sticklers for tradition and the Law, ceremonially washed themselves of 
any bad influences associated with whatever they touched or brushed up against (Matt 15:2; Lk 
7:44-46; 11:37-38; Jn 13:3-10) during their journey to the groom’s home. As knives and forks are not 
used in the Eastern cultures; they instead eat with their fingers in a communal bowl or plate. It was 
therefore important that they cleanse their hands before and after eating. These same washing 
rituals are still practiced today in Eastern cultures, and in most western cultures as a matter of 
good hygiene.             
      
The water may also have had the third purpose of rinsing various utensils as they were used during 
the feast (Mk 7:3f).  As sandals were typically worn, it was common for slaves to wash your guest’s 
feet as a sign of respect and a means of refreshing them after their journey, however short or long. 

31.It is believed by skeptics that this was not a historical occurrence, so much as a story initiated by a 
joke. It goes that when the wine ran out, Jesus commanded water to be used. The head waiter 
(Master of Ceremonies), in a spirit of good-humoured fun, made a joke about this being the best 
wine of all. Someone who did not understand what had happened heard the remark and thus a 
story of a miracle originated (Morris. 1971).  
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The problem with such a conclusion is that their running out of wine would have been anything 
but a joke. This was the entire rationale for Jesus’ mother coming to Him, and His becoming 
involved in the first place; to spare the family of the ridicule and embarrassment.   
Second, John, as an eye witness, said that the water became wine.  He would have no reason to say 
other than the truth.  Third, the miracle had a profound effect on those who had begun to follow 
Jesus and had also witnessed the miracle.  It is impossible to maintain that the disciples would have 
believed in Him on the basis of nothing more than a joke (Morris. 1971). 
      
C.S. Lewis had the better explanation, “The Creator who, year after year, turns water into wine, so 
to speak, by a natural process, on this occasion speeds up the process and attains the same 
end” (Bruce. 1983; p. 72).  The problem, however, with even this explanation is that there was no 
physical addition of grapes to the water. 
      
Perhaps the answer is best found in the question, “Who was the miracle of changing water into 
wine intended for?”  There are four possible and vastly different people.  (a) the disciples who were 
present with Him, (b) the servants who would get and fill the pots with water, (c) the headwaiter and 
Master of Ceremonies, and (d) Mary, Jesus’ mother.  
Looking at each separately: 

(a) The disciples; on one level, the event likely served to stir-up what little faith they had and 
their willingness to follow Him. But to the larger questions – “Who do the people say the 
Son of Man is (Matt 16:13b)?” … “Who do you say I am (16:15)? It would take three years of 
one-on-one mentoring and teaching, and the giving of the Holy Spirit for the disciples to be 
able to answer these questions (Acts 2:22-36). As with us, the first step to salvation is trust 
(Mk 10:15), with trust comes belief. Trust being the big factor that it is, the disciples would 
look back on this event as being a watershed moment for all else that would happen during 
their apprenticeship. After all, if the first miracle was a sham, what of the rest? Simultaneous 
to salvation the Holy Spirit takes up residence in our heart (2:38), Who will teach us all 
things (1 Jn 2:27), and convict us of all that interferes with our obedience (Jn 16:8). 

(b) The servants and disciples were the only ones who knew the details of the miracle.  It was 
the servants who had collected the containers; it was the servants who had filled them to the 
brim with water; it was the servants who had dipped the serving jug into the water; and it 
was the servants who took what they knew to be water to the headwaiter (Jn 2:6-8).  It was 
then to the servants’ and disciples’ surprise that they heard the headwaiter call out his 
compliment to the groom … “you have kept the good wine until last (2:9, 10b). The servants and 
disciples were the only ones who knew that Jesus was the source of the miracle. Jesus didn’t 
touch the water; He merely spoke, “Draw some [water] out and take it to the headwaiter (2:8). 
Their act of obedience didn’t immediately impact on their faith; it was the confirmation of 
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the miracle that increased their trust and faith. Many more miracles or proof of His deity 
would await the disciples (1:50b). 

(c) The headwaiter.  The entire intent of the weeklong festivities and celebratory dinner was to 
prove to the bride’s family that the groom was able to provide for his wife’s needs.  Any lack 
or failure to provide for their guests would have shamed and embarrassed the groom, his 
family, and the headwaiter who was responsible for ensuring the guests’ every need and 
comfort.  Thus, after tasting it, his surprise announcement, every man serves the good wine first, 
and when the people have drunk freely, then he serves the poorer wine; but you have kept the good 
wine until now (2:10) Jesus didn’t accomplish His work by standing in a corner trying to hide 
from people, or by making Himself less accessible.  Yes, He was in the background – but this 
is where the work needed to be done! … This beginning of His signs Jesus did in Cana of Galilee, 
and manifested His glory, and His disciples believed in Him (v. 11). 

(d) Mary, Jesus’ mother. For the best part of thirty years Jesus had lived in relative isolation with 
His parents and family. While Mary had treasured the incident of Jesus’ birth (1:26-56), and 
Temple experience (Lk 2:39-51) in her heart, the Bible doesn’t tell us anything of His 
otherwise life being appreciatively different than His brothers. That is, until now – age 30 
and the beginning of His public ministry! 

32.The Greek word semeion here translated as ‘signs’ is used to describe an event as a proof, 
indication, or sign of something. In John’s gospel they are signs of Jesus’ origin, person, and 
mission. In the King James version semeion was translated as “miracle.”   

      
John’s Gospel is sometimes referred to as the “Book of the Seven Signs,” because he chose seven 
signs or miracles to reveal the person of Jesus and His mission:  

• The wedding at Cana, and His turning water into wine (Jn 2:1-11). 

o The purpose: to manifest His glory. 

• Healing of the nobleman’s son (4:46-54).  

o The purpose: to assure belief in the power of the Word of God.  

• Healing the paralytic at Bethsaida (5:1-18). 

o The purpose: to prove His identity – God in the flesh of man. 

• Feeding the 5,000, and potentially 15,000 more as wives and 2-8 children per family, on 
two fishes and five barley loaves of bread (6:6-13). 

o The purpose: proof of God’s ability to sustain us – Jehovah Jireh, “God will 
provide.” 
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• Walking on water (6:16-21). The miracle was not God walking on water; the miracle was 
that at Jesus’ invitation Peter was also able to walk on water. 

o The Purpose: to show that God is able to deliver man from his greatest fear and 
enemies (Matt 19:26). 

• Healing the sight of the blind (9:1-7). 

o The purpose: Jesus purposely chose a man who was blind from birth, as 
opposed to traumatic blindness, just as we are spiritually blind from birth. Jesus 
healed him, just as He promises to do for us as well (Jn 3:5-6, 12). 

• Raising Lazarus from the dead (11:1-45). 

o The purpose: to show that even death was not a barrier to God; nothing is 
impossible for God (Matt 19:26)! … we do not want you uninformed … about those 
who are asleep … if we believe that Jesus died and rose again, even so God will bring 
with Him those who have fallen asleep in Jesus (1 Thess 4:13, 14). 

o It’s natural that the death of a loved one will bring us sorrow; sorrow will also 
bring us tears. God isn’t telling us not to cry over the loss of a loved one; He is 
only telling us not to grieve without hope! God’s promise to each of His 
children is that, …we shall not all [succumb to death in this lifetime], but we shall 
all be changed … when this perishable will have put on the imperishable, and this 
mortal will have put on immortality, then will come about the saying that is written, “O 
death, where is your victory? O death, where is your sting” (1 Cor 15:51). 

33.  The brothers of Jesus are named in Matt 13:55, and there is no sufficient reason to understand 
them in any other sense than as the children conceived by Mary and Joseph.  Efforts to make 
them cousins or older sons of Joseph by a previous marriage usually stem from attempts to 
preserve the “perpetual virginity” of Mary.  The strongest argument for this view is the 2nd 
century Roman Church argument for Mary’s perpetual virginity, which is not supported in the 
normal sense of scriptural interpretation and translation.  There is no mention of Joseph or 
Jesus’ sisters, making most believe that Joseph had since passed away and His sisters had 
married and were not travelling together with Jesus’ band of followers (Kent Jr. 2005). 

34.  Capernaum was the hub of a major north-south trade route on the northern shore of the Sea of 
Galilee. Although the name Capernaum means “village of Nahum,” by the New Testament era it 
was referred to as a city (Matt 9:1; Mk 1:33).  The city had its own synagogue, reputedly built by 
the Roman garrison housed at Capernaum (Matt 8:8; Lk 7:1-10).  The synagogue also functioned 
as a permanent taxation office (Matt 9:9; Mk 2:14; Lk 5:27), and base for individual tax collectors 
in the city.  Much like our GST, a Roman tax was applied to all goods entering and passing 
through Capernaum, including fresh and salted fish caught in the Sea of Galilee. 
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35.  Scripture and recovered archeological records tell us that Jesus was born while Caesar Augustus 
(27 BC - AD 14) was Emperor (Lk 2:1), Quirinius (AD 1 -4) was Govenor of Syria (Lk 2:2), and 
Herod was King over Judea (37 BC - AD 4). This would place Jesus’ birth between AD 1-4. Also 
useful in determining this date, Herod died while Jesus was still in infancy (Matt 2:20) and 
replaced by his son Archelaus, who was removed by Caesar Augustus in AD 6.   
      
Jesus was baptized (Lk 3:1) during Tiberius Caesar’s 15th year as Emperor (AD 14-37) and Pilate 
was Governor of Judea (AD 26). This would place Jesus beginning His ministry between age 26 
and 33. Although the Levitical priesthood began at age 30 (Nu 4:1-3), Jesus was not from the tribe 
Levi and therefore not bound by this rule. However, 30 years old was also the Jewish age for full 
acceptance in the synagogue.  

END NOTES - Issue No. 4 
   John 2:12 – 3:36  

36. The Festival of Passover was one of Israel’s three annual festivals that were compulsory for all 
Israeli men to attend in Jerusalem (Deut 16:16).   While the Scriptures tell us that Jesus 
attended Passover as a twelve year old boy (Lk 2:41ff), it was likely not the only time. The 
festival commemorated God’s intervention with the plague of death, killing the first-born of all 
who were unprotected by the blood of the Passover lamb, and Israel’s emancipation from 
Egyptian slavery. (See Ex. 12; p. 247-9). It was celebrated in the fourteen month of Nissan 
(March-April by our calendar), followed immediately by the Feast of Unleavened Bread. The 
Feast of Unleavened Bread commemorated the first seven days of Israel’s exodus from Egypt.  

37. Matthew, Mark, and Luke are called the Synoptic Gospels because they express the same 
general view, and differ little in the historical events marking Jesus’ life.  

38. The annual half-shekel atonement money (Ex 30:11-16), contributed by all Jewish men over 
the age of 20, for the upkeep and maintenance of the Temple. 

39. At this time in the Temple’s history the obligatory Temple tax was paid in the Tyrian shekel, the 
coinage of Tyre.  The Tyrian coin was favoured over that of Roman coinage, as the Tyrian shekel 
was 94% pure silver as opposed to that of the equivalent Roman coinage of only 80% silver.  
Minted in Palestine, oddly enough, the Tyrian shekel bore the image of the Phoenician god 
Melqart or Baal, wearing the laurel of the Tyrian games; later to become the Olympic Games.  

  
The appearance of an idol on the coin was an affront to the Jews, especially as it related to the 
Temple.  The Romans, however, were insistent upon either of these coins being used in the 
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Temple tax to avoid any misunderstanding that the Jews may have had regarding their 
autonomy in either commerce or religion.  Due to the greater proof of silver, the Tyrian shekel 
was chosen!  

At the outbreak of the Jewish revolt in 66 AD, the first change (68 AD) made by the Jewish state 
was in minting its own coinage; the Jerusalem shekel.  It thereafter became the Temple shekel, 
in no small way emphasizing its independence from Rome. 

40. Herod’s Temple was a magnificent piece of architecture built primarily for the aggrandizement 
of himself and a trophy to try winning over the Jews.   The Temple building program began in 
19 BC and was not finished until 64 BC; 6 short years before its destruction by Rome.  The 
Temple, for the exclusive use of the priests, was surrounded by four courts, on successive lower 
levels.  The innermost court surrounding the Temple was the Court of Israel, open only to 
Jewish men; adjoining it on the east, but at a lower level, was the Court of women, open to 
Jewish women.  On the last lower level or outermost court, huge by proportion to the others, 
was the Court of the Gentiles.  This was an open reception area to Jews and Gentiles alike; it 
was here that the stalls and tables were set up for selling cattle, sheep, and doves, and tables 
for exchanging commercial coinage for the Tabernacle shekel.  
One of the issues that was so upsetting to Jesus was that the Court of the Gentiles, given to the 
Gentiles for their meeting and worship needs also became the area of commerce.   All the 
bedlam of the market and animals would have made it impossible for the Gentiles to use their 
space for its intended purpose. There was no compelling reason why all this merchandizing 
could not have been outside the Temple grounds; other than if it was outside the Temple 
grounds the priests would have lost marketing rights and income.     

41. The Church is supposed to be a reflection of its surroundings.  If those who live in the vicinity, 
geographic catch-basin, wear jeans and work clothes as part of their social scene, then that 
becomes the expected attire for church.   If the Church is located within the poverty stricken 
inner-city, the church may well find worn and dirty clothes, some reeking of sweat, stale 
alcohol, or urine become the adherents.  While not adopting the same ourselves, if we expect 
to minister to this population, wearing a suit and tie is the same as a placard saying, “Stay out, 
you don’t fit in!”  For those whose economic class puts them above that social bar, their attire 
must be appropriate to the commonality of those who attend the Church.  For those who 
typically live in this economic/social stratum of worn and dirty clothes, some reeking of sweat, 
stale alcohol, or urine may be all they have; which because of their plight becomes honouring 
to God.   The key is – Do what is “honouring to God!” 

42. The people believed in Jesus’ miracles (what they saw) and some even His political advocacy 
(what they heard), but not as the Messiah, the Son of God. The Life Application Bible 
Commentary of John (1993) tells us that faith in Jesus can be deficient in at least two ways.  
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The first occurs when we base our faith on the wrong motives.   We should not believe in 
Jesus because of what He can do for us (or what miracle He has done for us); we should 
instead believe in Him for who He is – the Christ, the Son of God.  The second deficiency of 
faith pictures trust as a point of arrival rather than point of departure.   John described the 
disciples’ attitude toward Jesus as one of belief, even though there was a great deal of room for 
growth.  Either of these deficiencies can lead to incomplete and immature faith. (Barton, et al. 
1993; p.47). 

43. In addition to Nicodemus, two other Sanhedrin members are shown in positive light: Joseph 
of Arimathea (Jn 19:38) and Rabbi Gamaliel (Acts 5:34-9; 22:3).  They were by far the minority; 
it was the Sanhedrin who put Jesus on trial (Lk 22:66).   Nicodemus later challenged his own 
party,  the Pharisees,  for condemning Jesus without trial (Jn 7:50-51);  something not allowed 
by Rome.  According to Roman law everyone, regardless of crime, was given the opportunity to 
face his accuser and prove his innocence (Acts 25:11; 26:32). It was Nicodemus who helped 
Joseph of Arimathea bury Jesus (Jn 19:39-40). 

44. Differing schools of thought on the meaning of “water” in Jn 3:5 are:  

A. It was a reference to repentance (Mk 1:4) and purification as in both John’s and Jesus’ 
disciples; baptism (Jn 3:22; 4:1-2; Ryrie. 1995; footnotes 3:5).   The implication being that 
Nicodemus needed to enter into all that the baptism waters symbolized, and to also enter 
“the totally new divine life that Jesus would impart” (Morris. 1971; p. 216) by the Spirit of 
God (NavPress. 2010; p. 51).  

B. The Word of God, as in John 15:3 (Ryrie. 1995; footnotes 3:5). 

C. Water represents natural procreation – human semen (a common symbol in ancient times).  
Nicodemus must be born both naturally and “of the Spirit (NavPress. 2010; p. 51).  Ryrie 
(1995) also using this theme refers to the embryo immersed in fluid in the amniotic sac. 

D. It is a synonym for the Holy Spirit and may be translated, “by water, even the Spirit” (Ryrie. 
1995; footnotes 3:5). That “water is simply another description of the Spirit – or the Spirit’s 
activity of cleansing and the life-giving action of the Spirit (Jn 7:37-39)” (Barton et al. 1993; 
p. 57) 

E. Water represents spiritual procreation.  Nicodemus must be born of procreative water and 
Spirit, in Greek “spiritual seed” (Morris. 1971; p. 216) or the “seed of the Spirit (NavPress. 
2010; p. 51).  

F. It refers to baptism as a requirement for salvation; contradicted by Eph 2:8-9 (Ryrie. 1995; 
footnotes 3:5). 

G. It was unlikely that water referred to was that of Christian baptism; a rite that did not yet 
exist. 
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45. Many Christians understand the term “born-again” as applying to Christian believers; those 
who have experienced genuine salvation.  In the first century, Rabbinic Judaism the term 
“born again” was commonly used for six different male life events.  

A. The first was the bar Mitzvah, at age 13, when an adolescent passed through the rite of 

becoming a man or “son of the commandment;” he was now able to share in the moral and 

religious responsibilities of an adult.  

B. A man was said to be born-again when he was married.  

C. A man was said to be born-again if he was ordained as a rabbi.  

D. If a married rabbi was appointed as head of a rabbinic academy he was said to be born-

again. 

E. A Gentile’s conversion to Judaism was being born-again.  

F. Upon being crowned king, a man was born-again. 

In this light, Nicodemus’ encounter with Jesus becomes more understandable.  As a ruling 
member of the Sanhedrin, Nicodemus was both a “ruler of the Jews” and “the teacher of 
Israel;” and was therefore “born-again” according to the first four Jewish criteria.  This became 
the issue of Nicodemus’ confusion; how could Jesus, a Jew, tell him that, “ … unless one is born-
again he cannot see the kingdom of God” (Jn 3:3).  Surely, Jesus would have known that he had 
already been born-again according to his Jewish faith.  The only way he could go back through 
these rites of passage was to be physically born again as a baby – hence his comment of verse 
4: “How can a man be born when he is old?  He cannot enter a second time into his mother’s womb and 
be born, can he?” 
      
Just like with each of us, Jesus met Nicodemus at the level of his understanding and 
circumstances.   Venturing into the spiritual understanding of Nicodemus’ question, Jesus said, 
“ … unless one is born of water and the spirit he cannot enter the kingdom of God.   That which is born 
of the flesh is flesh, and that which is born of the Spirit is spirit.   Do not be amazed that I said to you, 
You must be born again” (Jn 3:5-7).   Although Nicodemus walked away still confused, asking, 
“How can these things be” (v. 9)?  In his later reflection, he had become a believer; “Nicodemus, he 
who came to [Jesus] before, being one of them [a believer] …” (Jn 7:50) and “Nicodemus, who had first 
come to [Jesus] by night, also came …” to prepare Jesus’ body for burial (Jn 19:39) 
(Fruchtenbaum). 

46. “God has revealed Himself to us as three persons in one – the Father, the Son, and the Holy 
Spirit.   God became a man in Jesus so that He could die for our sins (Rom 8:3b), according to 
the Scriptures (1 Cor 15:3).   He was buried, and on the third day Jesus was raised from the 
dead to guarantee God’s offer of salvation to all people through spiritual renewal and rebirth 
(Ti 3:5).   When Jesus ascended into heaven (Jn 3:13), His physical presence left the earth (Mk 
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16:19; Acts 1:9), but He promised to send the Holy Spirit (Jn 16:7) so that His spiritual 
presence could still be among His people (Lk 24:49).  The Holy Spirit first became available in 
this special way to all believers at Pentecost (Acts 2).  Whereas in the Old Testament the Holy 
Spirit empowered specific individuals for specific purposes, now all believers have the power 
of the Holy Spirit available to them (Eph 1:13)” (Barton. 1993; p. 58 emphasis added).  Whereas 
the gift of the Holy Spirit is God’s guarantee of salvation to the believer, the works of the Holy 
Spirit is God’s evidence of the believer’s faith to the unbelieving world. 

47. Old Testament prophecies of Jesus’ life and ministry: 

Event O.T. Prophecy N.T. quotation

From the line of David
2 Sam 7:12-16;   Ps 89:3-4;  
110:1;  132:11;  Isa 9:6-7

Matt 22:44;     Mk 12:36;           
Lk 1:69, 70;  20:42-44;     Jn 
7:42

Born of a virgin Isa 7:44 Matt 1:23

Born in Bethlehem Micah 5:2 Matt 2:6;   Jn 7:42

He would be taken to 
Egypt as an infant

Hosea 11:1 Matt 2:15

Live in Galilee Isa 9:1,2 Matt 4:15

Grow up in Nazareth Isa 11:1 Matt 2:23

His birth would result in 
a massacre of children in 
Bethlehem

Gen 35:19-20;  48:7; 
Jer 31:15

Matt 2:18

Jesus ministry would also 
include the Gentiles

Isa 42:1-4 Matt 12:18-21

His would be a healing 
ministry

Isa 53:4 Matt 8:17

He would teach in 
parables

Isa 6:9-10;  Ps 78:2 Matt 13:14, 15, 35

The Rulers would both 
disbelieve and reject him

Ps 69:4;  118:22 
Isa 6:10;  29:13;  53:1

Matt 15:8, 9;  21:42:        Mk 
7:6,7;  12:10, 11;        Lk 
20:17;                         Jn 
12:38-40;  15:25
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Halleys. 1965.P.421-422. 

48. These things of God cannot be understood by the unsaved (1 Cor 1:27); they can only be 
revealed by God and believed by faith.  They are revelations which are sometimes lost to even 
the saved (1 Cor 3:18-20).  Jesus often spoke in parables when wanting to direct the meaning 
to an exclusive group (Matt 23:42-46), at other times to decipher foreshadowings (Mk 13:14-23, 
28-37), or to reveal a “mystery of the kingdom of God” (Lk 8:4-21) to His disciples (v 10a), that 
others would not be able to understand (v 10b).   God still uses the Scriptures to confuse the 
bored and inattentive, and the unsaved (1 Cor 1:18). Sometimes our understanding of a verse 
can only be unwrapped by a lot of prayer and by repeatedly reading that portion of Scripture 
(failing that, a good commentary) to see the truth (Acts 17:11-12) and what God wants to teach 
us (Barton. 1993). 

Betrayed by a friend Zech 11:12-13;  Ps 41:9 Matt 27:9-10;  Jn 13:18

He would die between 
sinners

Isa 53:9, 12 Lk 22:37

He would be buried by a 
rich man

Isa 53:9  Matt 27:57-60

He would be given 
drugged vinegar

Ps 69:21 Matt 27:34;  Jn 19:29

They would gamble for 
his clothes

Ps 22:18 Jn 19:24

His dying words were 
foretold

Ps 22:1;  31:5
Matt 27:46;    Mk 15:34;    Lk 
23:46

Unlike those crucified 
either side of Him, none 
of His bones were broken

Ex 12:46;  
Nu 9:12;   
Ps 34:20

Jn 19:36

His side was pierced Ps 22:16;  Zech 12:10  Jn 19:37

He rose from the dead on 
the third day

Ps 16:10-11;     Hosea 6:2;  
Jonah 1:7

Matt 12:40;    Lk 24:46  Acts 2:25-32;   13:33-35

Event O.T. Prophecy N.T. quotation
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